ii A Digitized by Arya SamajiFoundation'Chernai and eGangotri”” 4 


4 
£ 


OM 


MAHATMA BUDDHA an ARYA REFORMER 
WAS HE AN ATHEIST? 


TRA FTE yasama zy 
we 


by 

. Pi. DHARMA DEVA 
| VIDYA 'VACHASPATI, VIDYA MARTANDA 
ANANDA KUTIR, JWALAPUR, U. P. 


= CC-0. Gurukul Kangri Collection, Haridwar s“ 


a 
a 


$o 

4% 
e a papapana 
ARERR RNN 


WAA 


OS Fete 


x 


a a Pre TE 
| Digitized by Arya Samaj Foundation Chennai and eGangotri 


gamas 
gaga miast aiana, ai 


AT REAT ........... AA PEAT... 


gea faar at. fafa Aa afaa 81 za faf 
UA 30 3 faa ag Jean yasa Ñ aa at am 
afer: aaar yo Ga afa faa $ faama & faar 
| ars ATT | 


CC-0. Gurukul Kangri Collection, Haridwar 


AA 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


Mahatma Buddha an in Reformer 


WAS HE AN ATHEIST ? 


| 
| 
| 
| 
| 
d 
| 
| 
| 
| 
| 


Pt. DHARMA DEVA 
Vidya Vachaspati, Vidya Martanda ene 


dozz fseraraeafs wala ang 


ma. ka tt 


| 

| 

| 

| LE 

| j 

| Address :— 

| ANANDA KUTIR, JWALAPUR, U. hii 


CC-0. Gurukul Kangri Collection, Haridwar 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


| Printed by 29 
Ramesh Bedi SSL 
Gurukula Mudranalaya 
Gurukula Kangri, Hard war. 


ONT AAA HED SPINY eg HETIL IN o 


| e marrage: 2 
RS že LN a 


: y 
! 


Foreword by 
Shri Pt. Ganga Prasad ji M. A. 
Retd, Chief Justice, Tehri. 


Published by the author 
Pt. Dharma Deva Vidya Vachaspati, 


Vidya Martanda, 
Ananda Kutir, Jwalapur, U. P, 


November 1957 Price Rs. 1-50 


CC-0. Gurukul Kangri Collection, Haridwar 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


Taa lamma cafe gag 
CONTENTS 


Fore-word by Pt. Ganga Prasad ji M, A. 
( Retired Chief Judge Tehri-Garhwal ) 
Introduction by the author 
Chap. I Deplorable State of Society at 1-4 
Buddha’s time. 
Chap. II The essence of Buddha’s Teachings. 5-16 
Chap. III The Origin of Four Noble Truths 


and Eight fold Noble Path. 17-26 
Chap. IV Mahatma Buddha’s work as an 
Arya Reformer. 26-53 


Opposition to the Caste-system based upon 
birth and animal sacrifices etc. 

Chap. V Was Mahatma Buddha an atheist ? 54-64 
Buddha's faith in Re-birth . 54-58 
Buddha’s belief in the immortality of Soul 


George Grimm and Mrs. Rhays Davids 


on the subject - 58-64 
Chap, VI Mahatma Buddha and God 65-92 
z Evidence of M. Buddha's faith in God 


from the Dhamma Pada. 65-68 


CC-0. Gurukul Kangri Collection, Haridwar 


— ee 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


Chap VII 


Brahma Vihar preached by Buddha 68-69 
Dr. Rabindra Nath Tagore on Brahma 


Vihar 69-70 
Mahatma Gandhi on M. Buddha's 

Theism 70-72 
Is Nirvan utter extinction ? 73-76 


Nirvan is the highest happiness 

Mahatma Buddha's clear assertion ‘I 

know God’ 77-86 
Testimony of Tevijja Sutta 


To know Brahma is the Greatest Happiness- 


Dhamma Pada 87-91 
Shri Shankaracharya on Buddha as 

the Greatest Yogi in Kaliyuga 92 
Mahatma Buddha and the Vedas 93-106 


Evidence of Buddha’s belief in the Vedas 
from Sabhiya Sutta 93-95 
The significance of the Gayatri Mantra 95-96 
M.Buddha’s great regard for true Vedic 


Scholars 97-104. 


Dr. Majinanand’s article in Open court 


CC-0. Gurukul Kangri Collection, Haridwar 


O ee 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


5 
Magazine of Chicago 105-106 ` 
Chap. VIII Some eminent Modern Scholars on 
Mahatma Buddha's teachings 107 
1 Shri C.Raj Gopalacharya 107 
2 Shri K. M. Munshi-No denial of 
God and Soul by Buddha 108-109 


3 Justice Naqui Imam Patna 

Buddha was a believer in God 

and Soul 109-110 
4 Dr. S. Radha Krishnan 

Buddha not the founder of a new 


religion—His conception of the 


Brahman like the Upanishads 110-113 
5 Mrs. Rhys Davids—Buddha’s belief 

in God and Soul 113-116 
6 Dr. C. P. Rama Swami Iyer 116-117 


Buddhist teaching-To dwell in 
Dharma is to dwell in Brahma- 
Nirvan is not extinction 
7-8 Dr. Ananda Koomar Swami and 
I. B. Horner 117-119 | 
n2043 ai \\ 
Nit 
CC-0. Gurukul Kangri JI Haridwar 


— 


a 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


Buddha’s belief in Soul and God 
Appendix 1 The Puranas and Agamas on 
Mahatma Buddha 
Appendix II Mahatma Buddha opposed to ani- 


mal killing and meat-eating 


CC-0. Gurukul Kangri Collection, Haridwar 
A 


120-124 


122-132 


| fo! 


a AA AA 


24 


32, 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


OM 


FOREWORD 


( By Pt. Ganga Prasad Ji M. A. Retd. Chief Justice 
Theri-Garhwal ) 


I was much delighted to be asked to write a foreword 


for Pt. Dharma Deva Vidya Martanda’s treatise “Mahatma 


Buddha an Arya Reformer.” The author is a learned scholar 
of both Vedic and Buddhist literatures. He has already 
produced a book in Hindi under the name of aiana At? 


afaa aa. I also happen to be the author of a book called 


“Fountain head of Religion” in which a full chapter has 


been devoted to “Buddhism is based on Vedic Religion.” 
1. Mahatma Buddha did not say a word which could 


imply that he wished to establish a new Religion. To quote 


| from the well-Known book ‘Ancient India’ written by Shri 
Í R. C. Dutt “He ( Buddha ) had made no new discovery, 
| He had acquired no new knowledge. Mr. Dutt further adds: 


‘It would be historically wrong to suppose that Gautam 


| Buddha consciously set himse!f as the founder of a new 


‘religion. On the contrary, he believed to the last that he was 


preaching only the ancient and pure form of religion which 
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had prevailed among the Hindus, among Brahmans, 
Shramans and others, but which had been corrupted at a 


later day.’ 


2. The Aryan society was in a very deplorable condi- 
tion when Gautam Buddha appeared. There were among 
others. two great evils then prevailing. The old varna- 
vyavastha of Vedic times had degenerated into a system of 
hereditary castes in which there was no social justice for 
the Shudras. The other evil was the prevalence of animal 
sacrifice in Yajnas which had also degenerated into cum- 
bersome and un-mearing rituals. It was this state of affairs 


to reform which was the Principal task of Buddha. 


3, His important doctrines are the four Noble Truths 


and the Eightfold Noble Path. The writer has devoted a 


full chapter ( viz. 3rd ) to showing that all teachings con- 


tained in thera can be traced directly to the Mantras of the 
Vedas. Buddha’s Life Lalita Vistara shows clearly that he 
had studied the Vedas. Another important teaching of 
Buddha called Brahma Vihara (i. e. living in Brahma or 


God) can be traced to the following Sutra of Yoga- 
Darshna— = 3 
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Ana ë gagagargefaqarni 
Waa RATATAT | APTA 2. 33 1 


4. The well-known Panch Shila of Buddhism can be 


clearly traced to the Yoga Sutra— 


agamana aa aag FAT: | 
(TR 30). 


‘Not to kill any being, not to speak falsely, not to 


` commit theft, not to have criminal sexual intercourse, not 


to indulge too much in luxuries—are Yamas or Rules of 
conduct. 


5. Kutadant Sutta shows that Kutadant was a wealthy 
man and inclined to perform a big Yajna in which several 
hundreds of animals were to be killed. He went to Mahatma 


Buddha for advice. Mahatma Buddha told him that in a 
previous life, he had been the priest of a King and with his 


advice the King performed a Yajna in which no animal 


was killed. Kutadant became a disciple of Mahatma 


Buddha. 


6. In Brahman Dhammik Sutta it is stated that a 


number of wealthy Brahmans went to Mahatma Buddha 


and questioned him about the way of life lived by Brah- 
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mans in Vedic times, Buddha told them that the Brahmans 
of Vedic age lived a very simple, pure and virtuous life 
and observed Brahma charya for a long period. They did 
not kill any animals in Yajnas, Buddha added that in later 
times Brahmans began to receive large gifts of wealth, 
cattle, chariots with horses and also beautiful women. Then 
they became licentious and began to eat meat. Then out 
of greed and selfishness, they composed verses supporting 
animal socrifice and interpolated them. in sacred books. 
They showed them to King Ikkavaku and obtained his 
permission for killing animals in Yajnas. Then kings also 
began to perform Yajnas in which thousands of animals 
were killed. The Brahmans who had visited Mahatma 
Buddha were very much satisfied with his discourse and 
expressed their gratitude to him. 

7, Mahatma Buddha was very bold in condemning 
the social inequalities imposed on the Shudras and low 
castes. while reading through his discourses, one feels as if 


one was listening to the speeches of Vedic Reformers like 
Swami Dayananda Saraswati. 


8. I have already quoted Mr. R. C. Dutt saying that 
Mahatma Buddha did not teach any new religion. .Prof. 
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Maxmuller and other European scholars including Rhys 
Davids who is considered as the greatest authority on 
Buddhism, also maintain the same view viz that Mahatma 
Buddha was a great religous Reformer. 

It may be asked why he should be called an Arya 
Reformer. The word Arya means noble, Respectable, 
Pious etc. It was a favourite term with Mahatma Buddha. 
This is clearly shown by the fact that he calls his 
‘Four Noble Truths’ as ‘Four Arya Satyas’ and his ‘Eight 
fold Path’ as ‘Arya Ashtangik Marga. The following verse 
in Dhamma Pada calls Dharma as Arya arg yafaa aH, 


aar taa ufea: ‘The wise ever seek delight in’ Dharma 


' taught by Aryas. Mahatma Buddha has been rightly spoken 


of as an Arya Reformer. No other title could -better suit 
this treatise. I congratulate the learned writer for produ- 
cing it. 

Ganga Prasad — 
Jaipur. 16. 10. 57. 
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INTRODUCTION 


Though Mahatma Buddha is revered all over the 
world as a Noble Soul, unfortunately many misconceptions 
have cropped to regarding his teachings. Generally he is 
regarded as the founder of a new religion anda non-believer 
in the existence of God, immortality of soul and the autho- 
rity of the Vedas. This book is intended, to dispel these 
misconceptions, as a result of many years deep study af the 
Buddhist Scripures. When my article appeared in the 
Sperial Buddha Jayanti Number (May 1956) In 
the Dharma Chakra-a monthly magazine edited by 
my esteemed friend Prof. N. K. Bhagawat M. A. Head 
of Pali Department in St Xavier College Bombey, on ‘Was 
Mahatma Buddha an atheist ? Shri Jugal Kishor ji Birla 
who is not only a philanthropist, but a very great lover of 
Arya Dharma; appreciated it very highly and wrote a letter 
to Shri Pt. Indra ji Vidya Vachaspati Vice Chancellor of 
the Gurukula Kangri University. In this letter, while ex- 
pressing his great joy at the ideas expressed in the article 
with authentic quotations, he requested him to ask me to 


write a-book in Hindi and English on the subject, as 
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the teachings of Mahatma Buddha were generally misunder- 
stood even by his so-called followers in India, Burma, 
Japan, China, Thai-Land and other countries. As my Hindi 
book on the subject entitledatgaa giz afaa ua had al- 
ready been published by Arya Samaj Diwan Hall 
Delhi in 1952, I senta copy of the same te esteemed 
Seth ji and began to write this book in response to his 
earnest request, made, in the interest of my- manity in general 
and Asiatic unity in particular. It is not a translation of my 
Hindi book, but an independent work incorporating many 
things which that book did not contain. When after fini- 
shing the book in English, I informed Seth ji about it, 
besides giving many’ valuable suggestions, he kindly sent 
liberal donation through the All-India Arya Dharma 
Seva Sangh Delhi founded by him, to meet the cost of 
its publication. I am very much thankful to Seth Jugal 
Kishore ji Birla for this kind help and encouragment. 

I also thank Shri Pandit Ganga Prasad ji M. A. 
Retired Chief Justice Tehri Garhwal who at my request has 
written such a learned and valuable foreword, though he has 


been keeping indifferent health being above 85 years. 
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I hope, this bvok will be found useful by all lovers 


of truth and particularly those who are eager to know 


the real teachings of Mahatma Buddha. 


Gurukula Kangri 
5, 11. 1957 


Dharma Deva 
Vidya Martanda 
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Mahatma Buddha—An Arya Reformer 
CHAPTER I 


DEPLORABLE STATE OF SOCIETY 
AT BUDDHA'S TIME 

There can not be the least shadow of a doubt that 
Mahatma Buddha was one of the greatest men that the 
world has yet produced. He will always be remembered for 
his strong moral character, for his kindness to all beings, 
for the noble spirit of doing good to others, for ranunciation 
and other virtues, I have the highest regard for Mahatma 
Buddha as a great Arya reformer. When he appeared on 
earth, he found people steeped in ignorance, superstition 
and selfishness. The pure Vedic Dharma had degenerated 
into dead forms, the meaningless rites and cumbrous ce- 
temonies. The fourfold division of society based on merits 
and actions had been replaced by the hereditary caste 
system based upon birth, dividing the society into 
thousands of castes and sub-castes looking down upon 


others. No attention was paid to the purity of character 
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2 Mahatma Buddha an Arya Reformer | 
and there was endless hair-splitting in the name of philoso | > 
phy. Among the so-called philosophers and wisemen of fe 
those days, there were many fatalists, pessimists, Material- | 
ists and advocates of nonaction and eternity of the material z 
universe, preaching like Pooran Kaasap that a man did not a 
incur sin through actions which were popularly known i 
as bad e, g. killing, committing theft, taking another { 
man’s wife or telling a lie. Even if a man killed all the i 
creatures on earth and raised a heap of skulls, he incurred t 
no sin. Self control, gifts and truthfulness did not earn 
for him any credit. s | 1 


There were well-known philosophers like Ajit Kesh 
' Kambalin who did not believe in the utility of gifts, in | 
sacrifice, the fruits of good and bad acts, the existence cf 
heavenly worlds, of persons possessing higher powers | 
According to them, it was usless to talk of the next world;. | 
both the wise and the ignorant die and have no further | 
life after death. There were thinkers like Prakrudh Katya- 
yana who used to preach that there was no one to 
kill nor was there any one to be killed. There was no > 


merit in doing good deeds and no sin in cutting others into 
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pieces with sharp weapons. Fatalism or predeterminism of 
the worst type was being preached by the so-called phi 
losophers like makkhali goshala Ajivak saying that peopel 


became pure or impure without any action or effort on 


their part. There is nothing that can purify the heart of 


a person, No power, no strength, no vitality, no firmness 
is of any use. All beings are being governed by fate and 
fate alone. No austerity no Brahma Charya and no character 


is of any worth. ( See “2500 years of Buddhism” Foreward 


by Dr. Radha Krishnan P. 17-18 ) 
Such were the most immoral and degrading ideas 


preached by great scholars in the name of philosophy. Hun- 
dreds of horses, goats, sheep, buffaloes and even cows were 
slaughtered in the yajnas to propitiate so-called gods and 
goddesses, though such practices were Mever sanctioned by 
the Vedas, as we Shall presently show. The Vedic yajnas 
were the manifestations of the spirit of service 
and self-sacrifice, meant for purifying the atmosphere 
and thus helping in the growth of physical and mental 
powers. Out of ignorance and selfishness, the spirit of the 


Vedic yajnas was ignored, the mantras were misinterpreted 


and many passages were interpolated in ancient 
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Sanskrit books sanctioning animal sacrifices by greedy selfish. 
persons, It was generally believed by people that all sins 
were washed’away by taking a dip into the water of the 


Ganga, Yamuna, Saraswati, Sundarika and other holy 


rivers or visiting places of pilgrimage like Prayag, Gaya, leac 

Kashi and Jagan Nath Puri etc. A true mahatma like Ec 

Gautam Buddha could not tolerate such irrational. non- ee 

sensical and immoral ideas being preached in the name of Ma 
religion and philosophy. His whole spirit rose in revolt 
against these obnoxious ideas and practices and he girded 
up his loins to fight against all evils which were eating 
into the vitals of the nation, sapping the very foundation 
of morality. He got disgusted with the hairsplitting useless 
philosophical speculations of his contemporaries ( as briefly 

shown above ) and laid all stress on the purity of character pur 

which was then being neglected altogether. Büt 

law. 

bor 

tor 

the 
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CHAPTER JI 
TH ESSENCE OF BUDDHA’S TEACHINGS 


The following four Noble Truths and eight fold path 
leading to nirvana or salvation constitute the essence of 
Buddha‘s teachings. In the Buddha Vaggo of the famous 
Dhamma Pada, the sum and substance of the teachings of 
Mahatma Buddha is given in the following stanzas :— 

AHAMIA ASM, AAA IAA | 
afafa, ut aa aad i 
ATIA KATA, Mamaa FATT | 
AISHA a vated, ass aa 1 
aAA a ara i aga M N 

( Dhamma Pada Buddha Vaggo 57 ) 

i.e. Abstention from all evil, doing of good, 
purification of one’s thought—this is the doctrine of the 
Buddhas. 

Not to slander, not to injure, to live restrained by 
law, to be moderate in food, having resting place in a 
borderland or in a far off place (in seclusion ) devotion 
to mental culture-this is the doctrine of the Buddhas or 


the Enlightened ones. 
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The Four Noble Truths ( Ariya Sacch ATA-Hza 
as called by Buddha ) have been laid down as follows :— 


safe kaaa, Aaa RA N RR 1 
gra ata, FATT F HATTA | 
af asiga avi, UTA N 3 ul 
ud A a aa, Ut ACTA | 
ut waa, Mgaa TYPAR N gY 

i.e. He who takes refuge with Buddha, the Law 
and the Order, he who, with clear understanding, sees the 
Four Holy Truths, pain, the origin of pain, the destruction 
of pain and the Eightfold Holy Way that leads to the 
Ouietening of pain—that is the safe refuge, that is the best 
refuge; having gone to that refuge, a manis delivered from 
all pain. 

Mahatma Buddha explained the above four Noble 
Truths in his first sermon at Banaras saying that the first 
is the noble truth of pain; birth is painful, sorrow, lamenta- 
tion, dejection and despair are painful. Contact with 
unpleasant things is painful, not getting what one 


wishes in-pzinful. In short the five groups of grasping 


( Skandhas ) are painful. 
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(2) The second is the noble truth of the cause of 
pain, the craving, which tends to rebirth, combined with 
pleasure and lust, finding pleasure here and there, namely, 
the craving for passion, the craving for existence, the 
craving for non existence. 

(3) The third is the noble truth of the cessation 
of pain, the cessation without a remainder of craving, the 


abandonment, forsaking, release, non-attachment. 


(4) The fourth is the noble truth of the way that 
leads to the cessation of pain. This is the noble Hight fold 
way, namely, right comprehension, right intention, right 
speech, right action, right livelihood, right effort, right 
mindfulness, right concentration or the right state ofa 
peaceful mind. 

The words used for the Noble Eightfold Path lead- 
ing to salvation are :— 

amaie, ( araq gfe ) ar dart ( wat 
gma) ae ara ( Wray aR) WAT BET 

(amm at ) ar asia (AR AAR) 
ara anam ana aaa ( ATR 
aa ) wear amfa ( aera Haa) 
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8 Mahatma Buddhaan Arya Reformer 
Five Commandments of Buddha 
: T 
(Aaa ) 
The five commandments which are obligatory on | a 
all Buddhists, monks as well as laymen, are as follows :— d 
1. Let not one kill any living being. n 
2, Let not one take what is not given to him. 
3. Let not one speak falsely, 
4. Let not one drink intoxicating drinks. 
5. Let not one have unchaste sexual intercourse. £ 
THE ORIGIN OF THESE TEACHINGS - 
It is guite clear that these five commandments ( or í 
Panch sheelas as they are called in Buddhist Scriptures ) j 
are directly derived from the five Yamas or rules of con- 
duct as mentioned in the following Yoga Sutra (aphorism) 
| 


kinana AAT: N ay 
Mo 21 Vl Ro 1 


i, e, Not to kill any living being, not to speak falsely, 


Not to commit theft, not to have unchaste sexual inter 


course, not to indulge too much in luxuries or sensual 


pleasures are the five Yamas. x 
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The same thing is true with regard to the Four Noble 
Truths and Eig htfold Noble Path leading to the cessation of 
pain also. But before we proceed to show the origin of the 
above and other teachings of Mahatma Buddha, let us 
deal with the question whether he was the founder of a 
new religion or a refomer of the ancient religion which had 
been misinterpreted and forgotten by the people of his days, 

Was Mahatma Buddha founder of a new religion ? 

Our contention is that Mahatma Buddha was an 
Arya reformer and he did not claim to be the founder of 
a new religion. The very fact that he named the four truths 
and the Eightfold Path leading to deliverance from all pain 
as preached by him as Ariya Saccha (RA aa ) and Ariya 
Atthangik Magga (ma asetfqa ari) proves clearly 
that he did not claim any originality for these truths but 
believed them to be the teachings of the ancient Aryas 
for whom he had the greatest regard. 

In the Dhamma Pada Pandit Vagga we are told 
explicitly that. 

amie afa, aaa aca | 

ak aa, vat wafa oftedt uy il 
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Go-— ka Gat faia daar | 
owe ARA ae wer cad oftsa: N a 


; i.e. He who drinks deep of the. Dharma, lives 


o 
happily in every way, having a mind that is serene. wee 
The wise ever seek delight in the 
Dharma ( doctrine ) taught by the Aryas 
or noble ones. 
The underlined passage is quite clear to show that : 
Mahatma Buddha did not found a new religion but as a ] 
wise man sought delight in the Dharma taught by the : 


ancient Aryas, z 
In the Magga Vagga of the Dhamma Pad we read. | 
AAA HART Bi | ; i 
FAT a apaia PAN 
Va m ai ITÀ 1 - | 
aruda ant atii ei | | 
A ets AAA HTA Hi: ZA 
; aad a aR A Hate E 
YA Tat: BATT feared 
WINE RICE ARECICCR N 
; =: o SMe 258 
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The Essence Of Buddha's Teachings 11 
i. e. Guard ye your speech, clothe ye well your mind 
and do no wrong with the body, these are the avenues 


> of action which should be first purified, and then one 


should try te get.the Path, taught by the sages (of old) 


(Dhamma Pad translated by Prof. N. K. Bhagavat 
2 M. A. P. 146) 
The underlined passage does not leave the least 


shadow of a doubt in the. mind of any inpartial reader, that 
) Mahatma Buddha. was asking people to follow the noble 


Path taught by the sages of old. 


In what great esteem did Mahatma Buddha hold 
the ancient Brahmans is also evident from the study of 
the' Brahmana Dhammmika Sutta where some wealthy 
Brahmanas put him the question ‘Are the Brahmanas now- 
a-days seen (engaged) in the Brahmanical Customs 
( dhamma ) of ancient Brahmanas ? To this Buddha replies < 
in the following strain :— : 

‘The Brahmanas now-a-days are not seen engaged 
in the-Brahmanical customs of the ancient Brahmanas, 


The old sages ( isayo WAA; ) were self restrained, penitent, 
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having abandoned the objects of the five senses, they | x 

studied their own welfare. b 
2. There were vo cattle for the Brahmanas, nor gold 

nor corn but the riches and corn of meditation were for $ 

them, and they kept watch over the best ( Vedic ) treasure. : 

kakaa | 
6. For forty eight years they practised Brahma 

Charya or Continence, the Brahmanas formerly went in WA 

search of science and exemplary Conduct. ( 


aaaf q Ña a, and ned at O o 
aes afateda, afa aft aaa hy 
Ra Sada Mla 4, Ma Aled aT: | 
Awa afaigat a, anfed aft aa 
9.i.e They praised chastity and virtue, rectitude, 
mildness, penance, tenderness, compassion and patience, 
15. They were graceful, large, handsome, renowned, 
Brahmanas by nature, zealous for their several works, as 
long as they lived in the world, this race prospered . 


(ara ale watag, gaaf gat 1 ) 


It is evident from this description of the ancient 


Brahmanas and sages, that Mahatma Buddha had great 
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reverence for them and followed the noble path taught 
by them. 

Not only that Gautam Buddha never claimed to be 
the founder of a new religion, but we find people exclaim- 
ing at the end of all his discourses as given in the Brahmana 


Dhammika Sutta and elsewhere to the following effect :— 


Itis axcellent, O venerable Gotama, As one raises 
what has been over-thrown, reveals what has been hidden, 
or tells the way to him who has gone astray, or holds out 
an oil lamp in the dark that those who have eyes may 
see the objects, even so by the venerable Gotama in mani- 


fold ways the Dhamma has been illustrated. 


(The Sutta nipata translated by V. Fausboll 2nd 
Edition Oxford P, 51 ) 


We therefore see eye to eye with -Shri Ramesh 
Chandra Dutt when he says in his well-known-work Ancient 
India Vol 11 P. 226) that It would be historically wrong to 
supppse that Gautam Buddha consciously set himself 
up asa founder of a new religion. On the contrary, he 
believed to the last that he was proclaiming only the ancient 
and pure form of religion which had prevailed among the 


a 
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14 Mahatma Buddha an Arya Reformer 
Hindus. among Brahmans, Shramanas and others but 
which had been corrupted ata later day. ( Ancient India i 
Vol 11 P. 226 by R. C. Dutt ) fir 
SOME DISTINGUISHED WESTERN SCHOLARS a 
ON THE SUBJECT ore 
Thus writes Prof. Max Muller-a - well-known 3 
Orientalist in his ‘History of the Ancient Sanskrit Litera- 
ture :— i 
“Buddhism upto the time of Ashoka, was but one 
out of many sects established in India. There had been as Bı 
yet no schism, but only controversy such as we find in the | o 
Brahmanas themselves between different schools and parties. 
There were as yet no Brahmans as opposed to Buddhists, in 
the latter sense of the word. No separation had as yet taken . ity 
place, and the greatest reformers at the time of Buddha were M 
reforming Brahmans: This is acknowledged in Buddhist 
writings,though they probably were not written down before G 
Ashoka’s council, But eventhen Buddha is represented asthe © 
pupil of the Brahmans, and no slur is cast on the gods and 9 
the songs of the Vedas. Buddha according to his own can- = 
onical biographers learned the Rigveda and was proficient in a 


all the branches of Brahmanic lore. His pupils were many of 


1 
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them Brahmans and no hostile feeling against the Brahmans 


finds utterance in the Buddhist Canons.’‘ 
Buddhism in_ its original form, was only a modi- 


fication of Brahmanism. It grew up slowly and inperceptibly 


and its very founder could hardly have been aware of the 


final result of his doctrines.“ 
(History of Ancient Sanskrit Literature by Prof, 


Max Muller P. 134 ) 
We invite the attention of all impartial students of 


Buddhism to these memorable words of such a great. 


Orientalist as Prof. Max Muller. 


Rhys Davids on Buddhism :— 
Prof, Phys Davids who is considercd to be an author- 


ity on Buddhism has also corroborated the views of Prof. 


Max Muller in the following words:— 
‘One misconception is the prevalent notion that 


Gautam was an enemy to Hinduism. This is not the case. 
Gautam was born and brought up and lived and died a 
typical Indian. He had lent little quarrel with the religion 


that did prevail. His purpose was to build it up, to streng- 


then it, not to destroy it. 


( Buddhism by Rhys Davids P. 182) . 
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Sir, Manier Williams on ‘Buddhism. 

Sir Monier Willians-an illustrious Western Scholar has 
expressed his views on the relation of Hinduism and 
Buddhism in the following apt words:— 

Hinduism, there fore, was contained in the Dhamma of 


Buddhism and the great object of Gautam’s advent was not 


to upruot the old religion, but to purify it from error and 


reassure it. 

( Buddhism by Monier Williams P. 206 ) 

Thus it is quite clear that Mahatma Buddha was not 
the founder of a new religion but wasa reformer of the 
Arya religion which had been corrupted by people out of 
ignorance aud selfishness, His mission in life was to lead 
people, towards the Path of righteousness on the basis of 
of the ancient Dharma in its pristine purity and thus make 


‘them enjoy true bliss. 
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CHAPTER III 


E THE ORIGIN OF FOUR NOBLE TRUTHS 

ia AND EIGHT FOLD NOBLE PATH 

of Let us see now the origin of the Four Noble Truths 
and Eight fold noble Path preached by Mahatma Buddha 

ot 

— and considered erroneously to be quite original by some 

ad 


— scholars ignorant of ancient Sanskrit literature. We have 
| already pointed out the four noble truths. ( Ariya Saccha 
gid-aca_) which have been directly taken from Maharshi 

ot Patanjali‘s Yoga Darshana and its Commentary by 
he Maharshi Veda Vyas as the following quotations clearly 


of | show. 


ad 
of 


In the 2nd chapter of the Yoga Darshan Maharshi 
Patanjali tells us :— 
ke ghar m au gaia 
aa Haaa: I 

i.e. By reason of the pains of change, anxiety and 
habitation and by reason of the contrariety of the funct- 
ions of the qualities, all indeed is the pain to the 


discriminating. 
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Explaining the aphorism at some length. Maharshi | E 
Veda Vyasa says in his commentary:— tt 
aa SAAT SAAT ATM 
gear ah eager TAY aa A TTT 
qe Gas ad faafea gia | aaa AST Sa ay. y 
amea aaa af | TARA TAY AA o 


aa afr area aa | TTT UTR A- o 
fafa waasi area asia | Te AAT Fark, 
aiana xf MATa waft 1 aa ee 
age: Fare Sa: 1 AA: KA ag: HA 
Terral faafaa ala MATN N 
( Yoga 2|15 Commentary ) | 
i. e. Yogi then seeing himself and the world of living | 
beings thus surrourded by the eternal flow of pain, turns 
for refuge to right! knowledge, the cause of the destruction 
of all pains. The seed out of which this large heap of 
pains grows is Nescence and of that the means of destruc- 
tion is right knowledge. As the science of medicine has four 
‘Departments, Disease, the cause of Disease, the Absence 
of Disease, and medicine or the means of Removal, so 
also this Science has four Departments, it is thus divided : 


the universe in Evolution, the cause of the Universe in — 
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shi Evolution, Liberation, the means of Liberation. Of these, 


the Universe in Evolution being full of troubles is the pain 


5j to be avoided; the conjunction of the Purusha ( the Cons- 
ra | cious principle ) and the Prakriti ( matter ) is the cause of 
T the pain, the final Cessation of the Conjunction is the rem- 


d oval of pain, Right knowledge is the cause of the removal 
uE of the pain. 

Now we compare the Four Noble ( Aryan ) Truths 
preached by Buddha pointed out before, which stated 
in simple language are:— 


1. Existence is un-happiness or painful. 


4 2. Un-happiness is caused by selfish craving. 

ae 3. Selfish craving can be destroyed. 

an 4. It can be destroyed by following the eight fold path 
ae whose steps are. 

uc- 1. Right Understanding. 

our 5. Right purpose ( aspiration ). 

ace 3. Right speech. 

SO 4. Right conduct. 

d: 5. Right vocation. 

in 6. Right effort. 
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7. Right alertness. 


8. Right concentration. 


In view of what has been stated in the above Yoga 


Sutra and its commentary, the latter appear to be a para- 


phrase of the former. The word used by Mahatma Buddha 


for Right understanding or Right knowledge is qrat fafas 


| 
) 


or ara afte which has been taken from the AFA asa 


of the Yoga Darshan. 


In Yoga Darshan 1-20 we find the following 


aphorism. 

ugt ara a anfa sat Gea RTA 1” 

i. g. For other Yogis; it is preceded by faith, energy, 
trance and dis-cernment. In Dhammapada 144 we find 
almost the same words used by Mahatma Buddha. j 

aaa aaa a fafa a 
amf akakua AI 
aea faam ku 


EAT grafia ATAR NI 
dead Sa saat wea a ao = 
amfa aaa FA 
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i.g. Get yourselves rid of this vast suffering by be- 


coming possessed of perfect knowledge, by acts of faith, 


ga good conduct, exertion, meditation, investigation into the 

ra- truth and enlightened consciousness. 

tha We come across in thc Dhammapada 187 the follow- 

EI ing verse. 

ag af fag arty, va at nfa | 
mai etfs, aaraa MAR N 

ing i. g. Even in heavenly pleasures, he finds no satis- 


faction, the disciple who is fully awakened. delights only 
in the exstinction ofall desires. 
Does it not remind us of the following verse quoted 


By, 
ind by Maharshi Vyasa in his commentary from some ancient 


work ? 

aoa BIA Ya Ah, YA foot Ngge | 

amani aed: Ns Feary N 

which means:—What ever of pleasure is there in the 
world of desires, and what ever of larger happiness is there 
in the world of heaven, they do not come to sixteenth 
part of the joy due to the suppression of tares 


Similarly Yoga Darshan. 1-33. 


oza aaa "E 
CC-0. Cle caoidh. Fè Paidat at 
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at aiana gage Ferg faqat 


MARA IMETA | ier 

Has not only been taken up by Mahatma Budddha, | 
but has been made the foundation of his teaching under k 
i the title of agi-fagre ( Brahma Vihar ) or the means of of 
i living in God as we shall show while dealing with the WA 
important guestion was Mahatma Buddha an atheist ? 4 
n 


THE ORIGIN OF THE NOBLE EIGHT 
FOLD PATH 
As to the origin of the noble Eight fold path, we can 
directly trace it to the Vedas. For instance, for right know- 


ledge we can refer to the following famous Mantra. 


aaa fafecarfa AR area: gear farsa WY 


Yo 321 %5 
i. g. It in only by knowing God rightly that a man : 
t t 
fi can cross over the ocean of misery, there is no other way 
of deliverance from sin and misery except this Right know- ; 
] 


ledge, 


The well-known passage of the Mundak ‘Upanishad 


- may also'be quoted in this connection. 
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MAT VAAN AT ATA, AHA MAT ii 
fTAN II 

i. g. God may be attained by truth, austerity. Right 
Knowledge and perfect purity. For araraaeg or Right in- 
tention or aspiration we may aptly refer to the Shiva Sank- 
alpa Mantras cf the Yajur Veda Ch. 34-1-6 ending each in 
waa: maana May my mind always entertain 
noble thoughts. For atararat or Right speech, we may find 
its origin in;— 

Weal WAH aT aA UT | (MAT 3 1 301% ) 

AURA ATA: BHAAAITT | ( ETAT © 131 2 ) 

And other Mantras where we are asked to speak al- 
ways true, sweet and useful words. 

We may also refer to the Bhagavad Gita Ch. 17 
where using always true and useful words and study of 
the Scriptures has been mentioned as a vocal austerity. For 
arat rara or Right conduct, we may refer to the Vedic 
Mantras like:— 


fear makaa mamia giki AT | 
(me ¥ 135 ) 
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24 Mahatma Buddha an Arya Reformer 
Where we are asked to have Right Conduct sweep- p 
ing away all evils. x 
For arar misha Right livelihood or Vocation we may 
refer to Rigveda 5-9-5 where the injunction is qatta 
fagna agate arq i. e. Earn wealth by honest and fair 
ati means and then enjoy it being perfectly pure. 
| wa Right effort and alertness, we may refer to the 
Vedic Mantras like:— 
qamta: aT we a: qan ai 
Fepetidie Te oUt AI 1 
ANAT & 1 G91 
I 


FAA: GATS AT AA SATA aS | 

aot afescaraa li ( TAF Ige ) 
At AUNT THA: TAIT aT ATT ag afa afa | 
at amı aai ate are wazaa wet NET: N 
| (Mada Ho eRe ) 


Where we are asked to make our whole life pure and 


to try earnestly in this direction to get more strength. 


Unless we are alert, the Vedas tell us that we can 


ii not acquire their right knowledge and can not use it prop- 
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properly. For Right concentration, we may refer to the 
Vedic mantras like:— 
qed FA: SA ASH 
frat fast faaea agat akaa: 1 
Ao 221% 
aq ear: TAI gat war 
at ASAT man: FART A: UU 
AAO FRR 
In which it is stated that wise men concentrate 
their intellects and minds on the contemplation of the Om- 
niscient Supreme Being and thus they purify themselves 


by constantly thinking of that source of all purity. 


Thus the origin of the Noble Eightfold Path prea- 
ched by Mahatma Buddha can be easily pointed out in 
the Vedas them selves which he studied as is clearly stated 
in the Lalita Vistara. 

a aaa mmia, ini faga | 
aad sat a la ada Aaa KA I 
i. e. Siddhartha studied the Vedas observing all the 


vows, performing homa every morning and evening and 
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living in the house of his preceptors taking food sanctioned 
by the Shastras. 

“Buddha never said that he was founding a new 
religion. The 26th vaggo of Dhamma Pada is devoted to | 


explaining how a man may qualify to be a true Brahmana, 


At It is not the language of a man who wished to do away ‘1° 
i with the Brahma or with the faith that animated. the Hindu, 1 
He did not deny the soul, but affirmed its immortality and | j! 
Re-birth.” ‘ 
Shri C. Raj Gopalacharya‘s all-India Radio address. ( 
6th may 1956. 

O 
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CHAPTER IV 


MAHATMA BUDDHA'S WORK AS 
AN ARYA REFORMER 


Mahatma Buddha as an Arya Reformer fought and 
raised his powerful voice against many evils that had crept- 
up in society and were eating into its vitals. The most 
prominent of them were hereditary caste system and animal 
sacrifices. He knew and made it quite clear in all his dis- 
courses on the subjects, that they were quite opposed to 
the principles of the ancient Aryan religion. It is entirely 
Grote to say as the late Dr. B.R, Ambedkar said that 
“Buddha was the greatest opponent of the Chaturvarnya.”” 
Asa matter of fact, Mahatma Buddha was not opponent 


of the Shastic Varna system based upon merits and actions 


but of the caste system based upon birth. He opposed it 


tooth and nail. He declared in the most unambiguous 


terms: 
q ASAT ATI Af, T Hear AA AE | 


arma mee alfa, AA AA AAT N 
( Sutta Nipat 650, ) 
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Not by birth is one a Brahmana, nor is one by birth rigi 
a Non-Brahmana; by work (Kammana) One is a 
Brahmana, by work one is a Non-Brahmana. 


ata ati, AAA ÀT F | 


waa TAM Afa, YA ATAR 1 
WI ( Sutta Nipat 655. ) A 
W By penance, by a religious life devoted to the study | we 
of the Vedas, by self restraint and by temperance, by this | hir 
one is a. Brahmana. such a one ( they call ) the best 
Brahmana, He further declared : 
He who is endowed with the three fold know- 


ledge, is calm and has destroyed regeneration, Know this, 


to 
he is to the wise a Brahmana. In the Dhammapada, a whole | m 
Chapter XXVI is devoted to the subject as to who is a 
Brahmana and who is not. There we find Mahatma Buddha of 


emphatically declaring as follows : 
i Awe aaa, + Tear Af avait | 
afg aaa erat a at gat at a area 1 
Dhammapad 313. ‘an 


A man does not become a Brahmana by his platted © 


hair, by his family or birth; in whom there is truth and 
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righteousness, he is blessed, he is a Brahmana. 

a ae man afa, aad afa ara | 

dafa aa at atfa, aa aif afasaat | 

kasa pared, dae aft ara zee 

Ido not call a man a Brahmana, because of his 
origin or of his mother. He is indeed arrogant and he is 
wealthy; but the poor, who is free from all attachments, 
him I call indeed a Brahmana. 

adaa cata ika MAT | 

at a fafa arte g afa aT kozi 

Him I call indeed a Brahmana who does not cling 
to sensual pleasures, like water on a lotus leaf, like a 
musturd seed on the point of a needle. 

Placing the ideal of perfect non-violence on the part 
of a true Brahmana, he declares : 

fara avd wag, wae way A! 

at a gia a orale, cae aft aa vou 

Him I call indeed a Brahmana who without hurting 
‘any creatures, whether feeble or strong, does not kill nor 
cause slaughter. 


So vehement was he in his denunciation of the caste 
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system based upon birth which he regarded as the root i 


cause of many social evils as to declare that ‘Adhered to. 


M 
for a long time are the views of the ignorant; the ignorant ee 
tell us, one is a Brahmana by birth.’ ol 


Vasettha Sutta S. P. 641, C 
Difference there is in beings, endowed with bodies, an 
but amongst men is nominal only. ( V. S. 18 ). sh 
Again and again, we find Mahatma Buddha reverting a 
to the subject in Udana Vaggo, in Jatila Sutta, in Vasala 
Sutta, in Sundarika Bharadwaj Sutta and in Assaliyana a 
Sutta strongly denouncing. hereditary caste system, In 
Sundarika Bharadwaj Sutta when the Brahmana asks him 
about his caste, he tells him : f 
‘Do-not ask about descent, but ask about conduct’. 
mT oft ges, aw a ges, 
Hers à afa aAa 1 
to. aaf ges, mawi q q3, 
FS g à mad ATTA: 
From wood, it is true fire is. born; like wise a firm | 
Muni, although belonging toa low family, may become 


noble, when restained from.sinning by humility. . 


PS: 
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Denouncing un-touchability in the strongest language, 
Mahatma Buddha tells Aggika Bharadvaja that ‘who so 
ever being rich, does not support mother or father when 
old and past their youth, let one know him as an out-cast 
( Vasala Sutta of S. P. 123.) ‘Who so ever is a provoker 
and is avaricious, has sinful desires, is envious, wicked, 
shameless, and fearless of sinning, let one know him as 
an out-cast. (Vasala Sutta 18 S. P. 132) ; 

“Not by birth does one become a Brahmana, by 
deeds one becomes an out-cast, by deeds one becomes a 
Brahmana. ( V. S. 21 S. N. 185 ) 

To show that in ancient days even persons born in 
the lowest family were allowed to rise, Buddha gives the 
illustration of Matanga saying:— 

aafaa maa, AIT À SE ARATA | 

aragi AA, Mi afa fag 1 22 

al ad Tet Tal, mia gga | 

AMIS aegqeara, KAA Aa Fg | 

Taa mana, amii l ye 


i.e; Know ye this in the way that this example of 


mine (shows ) : There was a Chandala of the Shvapaka 
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caste, well known as Matanga. S. N.|36 This Matanga 


reached the highest fame, such as was very difficult to, 


obtain and many Kshatriyasand Brahmanas went to see 


him, S. N.37 


He having abdandoned desires, went to the Brahma 


world. ( Emancipation ) His birth did not prevent him | 


from being re-born in the Brahma world. etc. 


It is remarkable that Maharshi Dayananda Saraswati 


the Greatetst Reformer of Modern times has also quoted 


Matanga’s name in connection with the Varna Vyavastha | 


based upon merits and actions, in the fourth chapter of his 
illustirous work Satyartha Prakash. Maharshi Dayananda 
has given many quotations from the Vedas, Manusmriti, 
Apastamba Dharma Sutra and other ancient works to provel 
that the Varna system advocated by the Shastrs was based, 
not on birth, but on merits and actions only. Hundreds off 
verses could be quoted from the Maha Bharat and other 
books to substantiate the above Statement, but on account 
of lack of space, we need not dilate upon that subject heer 

Mahatma Buddha almost paraphrased verses of the follow- 


ing kind. 
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A ma ATA, AA aaq wa 7 


unga 


ie a Tal a aå retool, Aiea THA: N 
( qari ) 2135 
i i.e. There is no one Brahmana by birth, no Ksha- 
triya, Vaisnya or Skudra or even Mlecchha: All this disti- 
e ‘nction is based upon merits and actions. 
a Haat A AAT AT, fafai Aad | 
ma s ft fg aad arent ert I 
4 HETAKA TATE 3831 Low 
a i.e. No one becomes a Brahmana by taking birth in 
his a Brahmana family, but it is only by performing noble 
nda deeds. Even a person born in a Chandala family, can be- 
riti, come a Brahmana if he possesses spotless noble character. 
ove It is admitted on all hands, by all western scholars 
sed also that in the most ancient Vedic religion, there was no 
„of caste system. 
her Prof. Max Muller writes in ‘Chips from a German 
it Workshop Vol 11. P. 837 ) 
‘If then with all the documents before us, we ask the 
F question ‘Does caste as we find it at the present day forms 


the part of the most ancient religious teaching of the: 
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Vedas ? We can answer witha decided. ‘No’. 

Prof. Weber remarks about the Vedic age:— 

There are no castes as yet; the people are still one 
united whole and bear but one name, that of vishas ( In- 
dian Literature P, 38 ):— 

Col. Alcott writes about ancient India:— 

“The people were not as now, irrevocably walled in 

YA by caste, but they were free to rise to the highest social 
dignities or ‘sink to the lowest Position according to the in- 


herent qualities they might possess.’ 


In fighting against hereditary caste-system therefore 
Mahatma Buddha did nothing un-shastric, but tried to re- 
form the society of his day, which had become corrupt on 
account of such pernicious customs. This we consider to be 
the greatest service that the Mahatma rendered to human- 


ity as an Arya Reformer: 


ANIMAL SACRIFICES STRONGLY OPPOSED 


Another evil that engaged the attention of Mahatma 
Buddha as a reformer, 


was the practice of animal Sacrifices 


in the name of the Vedic Yajnas. As we have already ob- 


served, the Vedic Yajnas were the manifestations of the 
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| spirit of service and self-sacrifice, meant for purifying the 

j atmosphere and thus helping in the growth of physical. 
mental and spiritual powers. But some ignorant selfish 
people introduced the abominable practice of slaughtering 
animals in the Yajnas which werecalied Adhvaras in the 


Vedas, meaning free from all kind of Violence. 


AAL ofa aaa caxfatgar naa 1 
FRAT ga 

Thus has declared Maharshi Yaska Acharya—an 
eminent Vedic lexico-grapher and scholar. The word HETT 
( Adhvara ) has been used for Yajnas in all the four Vedas 
times out of number. The Vedic Mantras like:— 

ma aaa fasaa: gan | 
| a g A maA l EAT IY 


ai aaa AfA i 
qq à TAM To 21215 

ca slat nafea SA aay dafa | 

YA AT WAL AT Ml To 21 WIT Re 
IK areneat ata aa | 


Teer aT Wf I To 21 Le 1 ATA Ya 


CC-0. Gurukul Kangri Collection, Haridwar 


Digitized by Arya Samaj Foundation Chennai and eGangotri | 


36 Mahatma Buddha an Arya Reformer 
a gag: JARA AA haaa AfA N 
Aral aA Adfa il Wo @ LAs l ¥ 
wat aT ii ART Ufa: TAT ART MEAT: | 
WET GA WATT: WAT BY 1 35 

AAAS KUZI LUXE 
Aka cat sa ai aaa | 
MWA ATE NATO R I ¥ 
JINA HEAL AeA MAANA | 
at HEA A JAX Il ATo 31 V2 

can be quoted in their hundreds in support of the 
above statement, where it is clearly stated that only Non- 
Violent Noble sacrifices are acceptable to God and His | 
true devotees; that God shines only in Non-Violent Noble 
deeds of service and self-sacrifice done by righteous persons 
and it is only such. philanthropic activities that are bene 
ficial to all. 

In the Yajurveda—the Veda mainly dealing with the 
Yajnas, we are asked to look upon all beings on earth as 
our friends, Bare waar aata Kafa ama faaea agal 
aiaa ( Ore 36—18) frre, agony afg qo ev | 
Protect all bipeds and Cee 
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In the Sama Veda it is clearly stated:— 


a fe zat galafa a aali | 
HATA AVAL  ATAAZ Ho Wve 


i. e. We act according to the injunctions contained 
in the Vedic hymns. We therefore never resort to the 
slaughter of human or other beings and we never tempt any 
one to go against his duties. 

Such being the case, it is quite clear that animal 
sacrifices are not sanctioned by the Vedas and they are 
opposed to their very spirit. Who then introduced 
them? Let us listen to the answer given in the Maha 
Bharat by such renowned scholar as Bhishmacharya in reply 
to Yudhisthira‘s question on the subject. There we are 
expressly told:— 

GU AAT: MANA, WAT HIVE | 

qd: safad dag aq NT frat | 

( mamia aft TF REL l è ) 


i. e. Taking wine, fish, and flesh of animals, intoxi- 


cating drinks of various kinds etc is not sanctioned by the 


Vedas at all, It is wicked people that have itntroduced such 


gnoble practices. - 
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Tara, ae: Haaa | 

aanika, Kaa 1 

Wai kaaa, sat afaka 

( Maha Bharat Shanti Parva 263/'6-7 ) 

It is greedy, atheistic people hankering after wealth 
that have introduced the slaughter of animals in the Yajnas 
which some times looks apparently sanctioned by the Vedas 
but which really speaking is entirely false, They have done 
so, being ignorant of the real meaning ofthe mantras. 
Righteous people perform Yajans non-violently; following 
in to the foot steps of noble persons. 

The real nature of such wicked persons who intro- 


troducd this diabolical practice ofanimal sacrifices is further 
stated as follows:— 


aaka frye aiaia: | 

Saaai aa 1 

wasneatgat fg, safar GRECE AGE 

amang fafgafa, afer TAT oo 
M. B. Shanti Parya 275/47 


i. e, It is only such absolutely foolish people, 


(adi) 
who do not know the real import and tradition of the 


/ A 
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| ancient Dharma, who are atheists (mkaa: ) and who 
| are sceptics ( #AARAfA: ) that have mentioned slaughter 


| of animals. Manu was a righteous person who laid stress 


[on non-violence in all deeds, but now people go against his 


) injunctions and kill animals in the Yajnas and other places 


th ( Misquoting him quite erroneously and falsely ) 


E The author of the Maha Bharat-Maharshi Veda Vyas 
S enjoins up on the people to perform sacrifices non-violent- 
e 


ly and never resort to the slaughter of animais as that is 
‘the most heinoues crime leading not to heayen, but to hell. 
8 Hereare his most emphatic and un-ambiguous - words 

worthy of being written ‘in letters of gold. 
- qa Nwa at, RA aaraa: | 
r Tat s ENIR: PTA: Tat AAT qfafsz i 
o ARN EAI aT freee | 
| aà ma eat a Fa TAX I 
( M. B. Shanti parva ) 


These verses literally mean:— 
It is perfectly certain that there is no sanction for the 
slaughter of animals in the Yajna: It is a non-violent noble 


Cat. There—fore the Yajnas should always be performed 
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onn-violently. If cuttingthe throats of innocent creatures 
and splitting their blood, is the way to go to heaven, 
which is the way to go to hell ? The meaning is quite clear, 
that it is the surest way leading one to hell. We thus see 


that Mahatma Buddha was right in condemning down right 


! 
i 
| 


such diabolical acts in the name of Yajnas, making it per- | 


fectly clear that the ancient Brahmans never killed cows 
and other animals in the sacrifices and it is greedy selfish 


people who inter-polated verses in anciert books to fulfil 


their ignoble desire. In this connection, we mav give | 


some extensive quotations from the Brahman Dharmmika © 


Suita to which we have already referred, to show Mahatma 


Buddha's great regard for the ancient Brahmans. Regarding 


their Yajnas he tells the questioners:— 


‘Having asked for rice, garment, butter and oil and 
gathered them justly, they made sacrifices out of them, | 


and when the sacrifice came on, they did not kill eows. 
S: N. 294. 
sqkaaien asaka, arg maai 
ami aa faar wat, AS arfs a MEAIM i 
mat at nar a, arg mafa MAN gall 
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HAST AMET AAT, AMAT FAST TAT | 
canada STAT, Teg Tal fay TU ev N 


Like unto a mother, a father, a brother and other rela- 
tives, the cows are our best friends, in which medi- 


cines are produced. S. N. 215. 


They give food and they give strength, they like wise 
give (a good ) complexion and happiness; Knowing 


the real state of this, they did not kill cows. S. N. 296, 


But there was a change in them; after gradually seeing 


the King’s prosperity and adorned women. 298. 


Well-made chariots drawn by noble horses, Carpets 


palaces and houses, divided 
299. 


in Vaniegated colours, 


into compartments and measured out. 


The great human wealth, attended with a number of 


ock of beautiful women, 
300. 


cows and combined with a fl 


the Brahmanas became covetous. 


Then they, in this matter, having composed hymns, 


‘Thou hast much wealth 


went to okkaku, and said; 
for great is thy property, sacrifice, 
301. 


and corn, sacrifice, 


for great is thy wealth. 
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wa. 


And then the king, the lord of chariots, instructed by | 


the Brahmanas, brought about, Ashva medha, Purush- | 


medha, Sammapash and Vajapeya without any. hind- | 


rance, and having offered these sacrifices he gave 


302, | 


the Brahmanas wealth. 


And they having thus received wealth wished for a 


i 


store, and the sraving of those who kad given way to | 


their wishes increased still more; they then in this 


matter, having composed hymns, went again to okkaku 


and said. 


305, 


As water, earth, gold, wealth and corn, even so are | 


there cows for men, for this isa requisite for living — 


beings; sacrifice ( for) great is thy property, sacrifice 
307. 


And then the King, instructed by the Brahmanas, 


(for ) great is thy wealth. 


caused masy hundred thousand cows to be slain in 


offerings, 


Not with their feet, nor with their horns do the 


a 


cows hurt (any one in any way) being like goats 


tender and yielding vessels of milk, still seizing them | 


by the horns the king caused them to be slain with a 3 


weapon. 
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77 Then the gods, the forefathers, Indra, the Asuras and 
the Rakshasas cried out This is injustice or un- 


righteousness (WAFA: ) because of the weapon 


falling on the cows, 309. 


28 There were formerly three diseases : desire, hunger 


and decay. but from the slaying of cattle thete came 


ninetyeight. 310. 
a wal ee wi, HTT ZU HE | 
Kiam ai, TA Jaka AST Al 

has come 


This injustice of using violence that 


down to us was old; innocent cows are slain, the 


sacrificjng priests have fallen off from the Dhamma.311 


—— 


go aAA aga, Tram farrea | 
qa uwa Ta, aE Teal aT 


So this old and mean Dhamma is blamed by the 


wise; where people see sucha one, they blame the sacri- 


ficing priest.“ 313. 
This having been said, these wea 


to Bhagavat as ‘follows:— 


Ithy Brahmanas said 


“It is excellent O venerable Gotama 1 It is excellent. 


As one raises what has been over-thrown, oF reveals what 
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7. 


has been hidden or tells the way to him who has gone astray Í 
or holds outan Oil lamp in the dark that those who have | 
eyes may see the objects, even so by the venerable Gotama | 
in manifold ways the Dhamma has been illustrated.’ | 
We have given extensive extracts from this important | 
Sutta as it throws light on many questions regarding the | 
ancient Vedic Yajnas. It shows clearly that [1] according i 
to Mahatma Buddha animal sacrifices were not sanctioned 
by the Vedas [2] that the ancient righteous Brahmans L 
never killed cows and other animals in their sacrifices [3] f 
that out of greed and selfishness they composed some | 
spurious hymns and interpolated them in ancient books in | 
order to justify their selfish ignoble act [ 4 ]'and that süch 
animal sacrifices introduced by those greedy selfish Bra- 
hmanas were condemned by their fore fathers, godly ‘people k 
and even by the Rakshasas, [5] and that the consequence 
of these bloody sacrifices was disastrous and it resulted in 
the increase of diseases from 3 to 101. [6] and that the 
learned Brahmaas be fore-whom Mahatma Buddha put 
these instructions agreed with him, they not only certified s 


- . fe paat i 
that he was correct in crying down those animals sacrifices _ 
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but were convertedand became his followers. They felt 


that he had revealed to them what had been hidden and told 


the way to them, who had gone astray. This is very re- 


markable and it agrees entirely with the version or rather 
origin of such animal sacrifices as given in the Maha Bharat 
from which we have given a few quotations. As a great re- 


former, Mahatma Buddha raised his powerful voice against 


and almost succeeded in putting 
g however to think that he was 


animal sacrifices 
a stop to them. It is wron 


opposed to Yajnas an such. He advocated non-violent 


sacrifices and believed that they alone were sanctioned 


by the Vedas and practised by ancient Brahmans as is quite 


clear from the Brahman Dharmmika 
e Yajnas and the Vedas, 


Sutta quoted above. 


Had he been totally opposed to th 
he would never have told Sela that:— 
afer gegen asst Ala Sea TAA | 
aada war aat: atait sadi TER I 


Aaga gaT LEE 


which has been translated by Faus Boll as follows:— 


“The principal thing in sacrifice is the sacred fire, 


the principal thing amongst the hymns is the Savitri.” 
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1 Had Buddha been opposed to the Yajnas and offerings ji 
as such, he would not have given the following answer to the | 


guestion of Sundarika Bharadvaj who asked:— 


I delight in offering Gotama, I desire to make an. ol 


offering, but I do not under-stand it, do thou instruct me, 


of 
tell me in what case the offering succeeds, 1460 
Mahatma Buddha‘s answer:— 
ATTY AY AHI, TeMfag wt aaga ahr m 


(HAAA yxa) te 


i. e. He who at the time of performing Yajna gets 


one who is well-versed in the Vedas, his sacrifice and offe- z 
rings become successful. | 
According to Sutta Nipata verse 503 Mahatma = 
Buddha told Magha. 
a aay at atta UE aa agairg | 
PAT d fg ged Tas at agoi WA Tat ATT in 


AA aa: Eafe ai: arcot ai ft 
Muu maai Mi 


JA fana ma ga Yo} z SA 
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Faus Boll's translation—He who is subdued by truth 

endowed with temperance, accomplished, leading a reli- 

gious life, on such a one in due time, people should bestow 

an oblations; let the Brahmana who has good works in view 
me, offer, 

( Sutta Nipat 503 P. 75 ) 
In- this translation the word Jaq in the original 
1 meaning ‘‘well-versed in the Vedas” has not been correctly 


translated as accomplished; the rest is all-right. 


Lord Chalmer‘s translation of the above verse as given 

in his ‘Buddha's Teachings P. 119’ is as follows:— 
“To him, the watchful seer, whose lore and reveries 
won him enlightenment, to shelter multitudes on him, 

ya let Brahman's gifts bestowe who merit seek.” 

Buddha's Teachings by Lord Chalmers P, 119) 
Here also the word used in the original Egui mean- 
ing well-vessed in the Vedas has not been correctly trans- 
| lated as seer, the rest conveys the sense fairly well. From 
T | Magha Sutta we find that Mahatma Buddha regarded 
Yajnas when properly performed leading to the attainment 


of deliverance. There the question put by Magha is:‘— 
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=e 


a ee 


al gota Ka asma 7 
HA AAA Tels UA | 
aaa A Hf ate geal 


war fz a arfea agew faa | f 
a fa al ai a e 
P iii sacle AT? N | z 

aa ga ga FATT yo 

Frous Boll's translation:— Ole; 
Who prospers ? who is liberated and who is bound i | z 
In which way can one by himself go to Brahma Loka! | iS 
Tell this to me who does not know O muni when asked ee 
Bhagavat is indeed my witness that Brahman is seen oa = 
me to-day for thou art to us equal to Brahman. How car bee 
one attain Brahma Loka ? : = 
Mahatma Buddha answers the question in the sote a 
ing manner, which is remarkable showing his faith in Brahm | 7 
( God ) Brahma Loka ( Emancipation ) and the efficacy 2 th 
the Yajna properly performed. He says:— = ee 
amt asta fafa asst arad B 

area aià fe arte Eoo 
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Faus Boll's translation:— 


He who offers the threefold blessing of oblation, such 


a one will prosper with those worthy of offerings, so hay- 


ing offered properly, he who is suiteble to beg of, attains 
Brahma Loka, so I say. 
( Magha Sutta, Sutta Nipata P. 84. ) 


ong In the Koota Danta Sutta, it is mentioned that a 
learned Brahmana Koota Danta came to Mahatma Buddha 
di when he was camping in a village named Khandamat and 
al requested him to instruct about the real nature of the 
cel Yajna ( sacrifice ) as he wanted to perform one. The Maha- 
A | tma then told him about a great Yajna performed by a king 
i named Mahavirjih in whicb no animals were killed. Accord- 
E ing to the instructions of the learned priest, the king gave 
| | all encourgement and help to the preasants, traders and 
È servants, so that all felt very happy. No violence of any 
E _ kind was used there. When questioned by Koota Danta who 
y 


that learned priest was, Buddha told him that it was he him- 
self in his previous birth. This shows clearly that long be- 
fore the birth of Mahatma Buddha, there were learned 


priests who us:d to perform non-violent sacrifices and that 
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q 
he revived that ancient system by raising his powerful 


f 
vioce against the atrocities committed upon helpless crea- i 
tures by ignorant or selfish people in the name of the | 
Yajnas. 


SOME OTHER REFORMS il 


Asa great Arya Reformer Mahatma Buddha cried 
down the idea that one's sins were washed away. by visiting | 
the so-calied places of pilgrimage like Gaya, Prayag, Hard. | 
War, and Jagan Nath Puri or by taking bath in some sacred 
rivers like Ganga, Yamuna, Saraswati Bahuka and Bahu: | 


mati etc. He preached the low of Karma in such explicit 


words as:— 


T wala T aA 

a maqa frat qfaee y 3 

a fasai At Raa t; 

Kai HSA FEEN II 
FATE 8 Ro ITTY g 


Not in the sky, not in the midst of the sea, not if we — 


enter into the clefts of the mountains, is there known a spot A 


in the whole world where a man might be freed from at 


evil deed. He told the people clearly that Bahuka, 
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Avikakka, Ganga, Sundarika, Sarasvati, and Prayaga can not 
purify a wicked person even if he daily takes his bath there. 
Always entertain noble ideas in your heart. This is the real 
Tirtha. If you do not tell a lie, if you do not hurt living 
‘beings, if you are free from anger, jealousy and other evils, 
you need not goto Gaya and other so called holy places, 


‘This small tank is Gaya for you. 


( See Majjhim Nikaya Vathh Suttanta P. 26 ) 


He also denounced the worship of six ditections 


which people used to do in his days saying:— 


Awa fant ud & fear aa 1 


i.e. According to the instructions of the Aryas 
{ Noble people ) these six directions are not to be worsh- 
ipped in this way. So saying he asked to show respect to 
their parents, preceptors, to their wives, to their kith and 
kin, to their servants and to the saints regatdig them as 
the symbols or representatives of the east, south, west, 
north, downward and up-ward directions respectively. We 
find an elaborate description of this subject in Singal Vada 
Sitta, - 
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WHY TO CALL MAHATMA BUDDHA 


“AN ARYA REFORMER ? B 

Some may-ask why to use the word Arya before re | 
former in connection with Mahatma Buddha. Our answer is | i 
that Arya was such a favourite word with him as has been} a 


shown above while explaining afta aza (Four Noble | 


Truths ) and ary afaa AMI ( Noble Eight fold Path ) 
leading to emancipation or Nirvana. He has defined the i 


word ‘Arya’ in two places as follows:— 


a afo Afa, aa nma fafaa | 
Aa wea ard, aa aqaa i 


In the Dhamma Pada 270 he says:— ; i 
Max Muller‘s translation andNote:— | 

q 
‘A man is Not an elect ( Ariya ) because he injures | 


living creatures; because he has pity on all living creatures; 


therefore is a man called ‘Ariya‘. i} 


Note:—Ariya meant originally ‘respectable, Noble. 
Sacred Books of the East Series Vol X: Dhamma Pada 
; Bo 


INR St 
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In Sabhiya Sutta ( Sutta Nipata 535 ) Mahatma 
Buddha gives the following definition of ‘Arya.’ 


“Who ever after having cut off passions and desires, 


is wise and does not again enter the womb, having driven 
away the three fold sign, the mud ( of lust ) and who does 
not again enter time, him they call an Ariya ( Noble ). 


( Sutta Nipata translated by Fous Boll P.91 ) 


We are therefore justified in calling and honouring 


Mahatma Buddha as a great Arya Reformer. 
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CHAPTER V 
WAS MAHATMA BUDDHA AN ATHEIST ? 


Some people think that though Gautam Buddha was 
un-doubtedly a great man, yet he was an atheist. He revo- 


Ited against the authority ofthe Vedas. He had no belief in 


| 

| 

| 
the existence of God or the immortality of soul. Plainly |) 
speaking, he was an atheist and founded a new religion to || 
1 

preach atheistic moral ideas. Let us try to ponder over the | 


question dispassionately and inpartially. 
MAHATMA BUDDHA AND RE-BIRTH i 
According to the well-known aphorism of the Ashta- 
dhyayi by Maharshi Panini, the words anas and atag 
mean respectivly “sfea aifea faszafa:’” One who is a be- 


liever in the other world and Re-birth etc is an Astika or 


theist and one who does not believe in the other world or | 
the Re-birth etc, is a Nastika or atheist. 

Now it is quite clear from the study of the Buddhist 
Scriptures, that Mahatma Buddha was a staunch believer 
in Re-birth and the other world. 


In Dhamma Pada Jara Vaggo ( 153 ) we find the follo- 
wing saying of Mahatma Buddha:— g 
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gàs madai anfad AI | 

1g BIL asai, FAST AA FTAA UI 

Prof. Max Muller's translation:—Looking for the 
maker of this tabernacle, I have run through a course of 
many births, not finding him; and painful is birth again 
and again ( Dhamma Pada 153 ) 

Translation of the verse by Childers:— 


“IL have run through the revolution of co 
finding 


untless 


births, seeking the architect of this dwelling and 


him not. Translation by D. Alwis:— 

Through transmigration of numerous births have I 
run, not discovering ( though ) seeking the house builder. 
Prof. N. K. Bhagavat‘s translation:— 


‘Through a round of countless births have I passed 


fruitlessly in search of the maker of this tabernacle-and 


painful is the round of births. 


Then referring 10 the soul, as maker of this tabern- 


acle, the Mahatma says in the next verse:— 
va area | fagisfa, gag 4 arate | 
asar I HG AMM, Te qz fagi | 


nago fad, Ta za gamm n 241 
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Prof. Max Muller’s translation:— 

But now maker of tabernacle, thou hast been seen; 
thou shalt not make up this tabernacle again, All thy raf- 
ters are broken, thy ridge-hole is sundered, the mind app- 
roaching the Eternal ( Nirvana ) has attained to the extin- 


ction of all desires. 
Prof. Bhagavat’s translation:— 


But now, O Builder of the Tabernacle, I have seen 
thee; never again shalt thou build mea house. All the raf- 
ters are broken and the ridge hole is broken asunder; and 
the mind at rest in Nibbana has passed beyond grasping 
desires. 

Besides these verses, there are one hundred and one 
references to Re-birth and Transmigration in Mahatma 
Buddha’s ma In the Maha Pari Nibbana-Sutta say- 
ing ‘Five fold; O house holders. is the loss of the wrong 
door through his want of rectitude, he further stated’’ Four- 
thly, he (evil-doer) is full of dissolution of body, after 

death, he is reborn into some un-happy state of suffering 
or woe.” ( Buddhist Suttas translated by Rhys Davids 
P. 17) 
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The following stanzas from Maha Pari Nibbana Sutta 


may also be quoted in this connection :— 


“By not seeing the four Noble Truths as they realiy- 


are Long is the path that is traversed through many @ 


birth; When these are grasped, the cause of birth is 


then removed, 


The root of sorrow is rooted out, and there is DO 


more birth.” 


( Buddhist Suttas tr 


It is thus quite clear tha 


anslated by Rhys Davids P. 24) 

t Mahatma Buddha was a 
firm believer in the other world, and in Re-birth, and it is 
Il him an atheist. 


| 
> 
| 


therefore quite unjust and erroneous to ca 


About the gain of the well-doer through practice of 


rectitude, the Mahatma told his disciples 
after death, he is 


‘On the dissolution of the body, 


È reborn into some happy state in heaven.” 

| Maha Pri Nibban Sutta P.17) 
How un-mistakable and clear is the reference to the 
he following dis- 


other world and the Law of Karma int 
the Kokaliya 


course of Mahatma Buddha which we find in 


Sutta ( Sutta Nipata 666 ). 
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‘For one’s deeds are not lost, they will surely come 
(back to you ); their master will meet with them, the fool 
who commits sin will feel the pain in himself in the other 
world. 5 
Sutta MiG translated by Faus Boll P, 124 } 
a MAHATMA BUDDHA AND SOUL 
One popular meaning of the word ‘Nastik’ ( atheist ) 
is a person who does not believe in the existence ofan im- 
mortal soul. In Mahatma Buddha’. s discourses we find 
many clear references to his belief in the existence of soul 
apart from body. We have already referred to the verse 160 


of the Dhamma Pada, where according to our view. there 


is clear reference to Soul and God, 
WMA F JIA, T TAR STAR | 


Prof. Bhagavat M. A. has translated it as follows :— 
When a man subdues his self, 


Lord very difficult to find. 


he will have found a 


Prof. Maxmuller’s translation is also similar :— 


‘Self is the lord of self, who else could be the lord ? 


With self well subdued, a man finds a Jord such as few can 
find.” 
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All other verses of the Atta vaggo (self) of the Dha- 


Buddha believed in the existence of soul. 
In Bhikhu vaggo of the Dhamma Pada we find the 


following 20th verse :— 
gaat aa, wear ATAT | 
a wati aami, Ja Aaa Hafsa I gue 
wo ( ATRA SART, KAFARA | | 
a mana: RATT, Ja fast afafa 11) | 


his illustrious 


F. L. Woodward M. A. quotes this in 
work ‘Some Sayings of Buddha’ with the following trans- 
lation :— 

Rouse thou the self, by. self exa 
d intent and watchful, 


mine seli. Thus guar- 
ded by the self, and with thy min 


thus O mendicant, thou shall live happily- 


yings of the Buddha by. F, L. Wood-ward 


M. A. P. 300) 
a Pada (V. 336) we find 


Some Sa 


In Mala vaggo of the Dhamm 
the following utterance of Mahatma Buddha :—_ 
am Fa ford fact ama qisdi Aa | 
; mg fed afaa N 


maai 
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Woodward's translation :— 
“Then make thyself an island of defence. Strive 
quick, be wise, when all thy taints of dirt and dust are 


blown away, The saints shall greet thee entering the 


Happy land.” 


( Some Sayings of the Buddha P. 190 ) 


Prof. Maximuller’s translation :— 


‘Make thyself an island, work hard, be wise ! When 
thy impurities are blown away, and thou art free from 
guilt, thou will enter into the heavenly world of the elect. 

( Ariya” S, B. E. Volx ? P. 61 ) 

One of the last sermons of Mahatma Buddha Was 
given in the following words as recorded in the Maha Pari 
Nibbana Sutta :— 

ea arate Kada Ao HARUT | 

AIPIN IAAT! ARAUT HAINAUT NN 


Í 
> 
| 
| 
Ti 
E 
a 
| 
| 


i, e, There O Ananda, be ye lamps unto yourselves. 


Be ye a refuge to yourselves, 


Betake yourselves to no ex- 


ternal refuge. Hold fast to the truth asa lamp. Hold fast 


— 


ESET ETE 


as a tefuge to the truth. Look not for refuge to any one 


besides yourselves.” 
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This also shows Mahatma Buddha's belief in the ex- 
istence of soul as separate from the senses, the body and 
mind. It is about the senses the body and:the mind, that he 
said that they were Anatta aaat or not self. In the San- 
yuka Nikaya we find his utterances of the following kind :— 

ag haaa ama ai gaa d gad Ta- 
qaragan aia a AA aA afeq a À at wat 
qa gä sat yi APATITE att aA i 
afs Brea afred aÀ a aÑ N 

i. e.O. Mendicants ! The eye is impermanent. What 


ever is impermanent is painful and not self. One should 


realise that it is not myself. I am separate from it. In the 


same way, one should feel the impermanence of the nose, 


the tongue, the body and the mind. Thus should one know 


real nature of his soul. 


It is evident therefore that Mahatma Buddha believed 


soul to be imperishable and separate from the senses, the 


body and the mind. Š 
GEORGE GRIMM ON THE SUBJECT 
Mr. George Grimm in his distinguished book ‘The 


Doctrine of ‘the Buddha’ giving quotatio 


ns from Maha 


B 
i vaggo ( 1-14 ) writes as follows =~ 
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Which is of greater importance, O youth to search 


for this woman or to search for your ‘I.’ It must from the 


Outset, inspire us with confidence in the Buddha that he: 


prefers the safer indirect way. ‘This belongs not to: me,: 


‘This am 1 not.’ ‘This is not myself.’ The Buddha has 
drawn this dividing line between atta and anatta.’ between 
‘I.’ and not I. With great axactness. What I perceive origi- 
nating and perishing, that can not be my ‘I’ my ego: On 
one side stands I, on the other the whole gigantic cosmos 
the duration, origination, dissolution of which I recognise 


in and through my personality. P. 188, 


This thought, wisely considered also must make it - 


clear that I am some thing standing behind life, behind the 
five groups, some thing only adhering, only clinging to life 
and to the five groups, constituting Personality, as to some 
thing alien which I think desirable. P. 139. 

‘The soul is an immaterial and therefore spiritual, 
therefore simple, therefore imperishable substance. Notions 
are therefore nothing originally real, but an artificial 
preduct of reason distilled from the words given in 


perception. i 
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( The Doctrine of the Buddha by George Grimm 
P. 139. ) 


Mrs Rhys David’s article on Re-birth :— 
Mrs. Davids was a distinguished scholar of Buddhism 


like her illustrious husband and the author of several books 


e wrote an article on ‘Re-birth in the 


Pali Scripture’s in Sep. 1930 for the Calcutta Review from 


which the following extract is relevant to the subject we 
hat article :— 


are dealing with. She wrote in the course of t 


‘That it is a given when 


man or woman who lives of, 


y body is discarded, is no where referred to 


the temporar 
derstood or accepted. Th 


another than to be un ere may 


have been change of name, both in the appearance on earth 


o another world; 


although in process of be- 


and immigration int the commentaries 
give instances; but the man, 
coming, does not lose identity. T his is consistently shown 
r when thz teacher is said to ‘co- 


in one Jatak after anothe 
A was X, B was Y but 


y with the present.” 
m era ahosi ) and in the 


a—emphasis herein attains its 


nnect the stor 
C was just I ( Aha Suttas... Í was 
then that , young jati Pal 


limit in the following :— 
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“Now it may seem to you, Ananda, that at that time 
Jati Pala wasa different person. But you should not look 
upon it like that. Iat that time was Jati Pala. 

( The Calcutta Review, for Sep 1930 quoted in the 
Vedic Magazine for Sep 1930 ) 

We therefore see eye to eye with Shri Raj Gopala 
charya that Mahatma Buddha was a believer in the exis- 


tence of soul and he did not deny it anywhere. 
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CHAPTER VI 
MAHATMA BUDDHA AND GOD 


The word nastika or atheist is aiso used for those 


who have no faith in the ex istence of God. Was Mahatma 


Buddha an atheist in the sense that he did not believe in 


a Suprema Being ? On an impartial study of the Buddhist 


Scriptures we come to the conclusion that the Mahatma 
believed in the existence of Brahma or God and he referred 
to Brahma Loka, Brahma Vihara, Brahma Charya, Brahma 
SS 


Sahavya ( Union with Brahma ) in several of his discou 


We have already quoted the verse of the Dhamma Pada 


(No 160’) in which, we find clear indication 
Mahatma Buddha’ believed in the existence of both Sul 
and God. ~ 

zana garda, ma Aaa FATA UI 

(aaa gaga, TA aya gary ) 


Some commentators’ have been very mu 
We save bee 


thae 


ch prados 


by. finding these stanzas in Buddha's discoures. 
low some interpretations of these stanzas so that our ZONE 
may draw their own’ conclusion. 


Prof, Max Muller’s translation :— 
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Self is the lord of self, who else could be the lord 2 
With self well sub-dued, a man finds a lord such as few 


can find, P. 45. 


Burth’s translation in ‘The Teachings of compa- 
sionate Buddha, ‘With self well-sub dued, a man finds a 


lord such as few can find.’ 


Prof. N. K. Bhagavat’s translation :— 


When a man sub-dues will his self. he well have | 


found a lord very difficult to find. P. 48. 


Is it not clear from these words ata anfa TANA 


usedin the original and its above guoted translations that 
Mahatma Buddha believed in the existence of a Lord very 
difficult to find, but who could be found by sub-duing the 
self ? 

It is amusing to see how some of the Hindi translators 
of the Dhamma Pada who did not want to show that 
Mahatma Buddha believed in the existence of the Lord 
have tried to twist the meaning of the above stanzas. While 
Shri Rahula Sankrintayana translates the lines under con- 


sideration as :— 
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ATÀ A HÅNER TAA HT HA TT JET UF SAT 
mian at Tat 2 

Where nee is clear reference to the existence of a 


Lord difficult to find, Shri Chandra Mani Bhikku trans- 


lates it correctly but gives a ridiculous inference or ex- 


planation. He says :— 
maka A & at wA WF Haa 2 aaia TT 
a faa at STAT qA ara è” 
aft aani Mari AT fd mqa 
zfrzaa YA AMT To YAA 
Here the explanation of the words that a man finds a 


Lord difficult to find to the effect that 
far-fetched and ridiculous. 


‘to refrain from sins 


is the Lord’ is simply 
Almost the same is the case with Shri Bhadant Kau- 
salayana’s following translation. 
gà A ma A TAT Bt 
aT È Jo Vv 


i.e. He who s 
eaning of the words used in the 


q aAa TT NA 


ubdues himself attains rare lordship. 
It can not be the m origi- 
gA The world zaa has been, 


nal. ma anfa asa matter 


CC-0. Gurukul Kangri Collection, Haridwar aii ” 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


68 Mahatma Buddha an Arya Reformer 


of fact, taken from the Yedic BAA which we find in man- 
tras like :— 
Ta A AA aa 
Ja AA TAAT ATA 
i. e. O God whom itis difficult to find, enlighten me, 
so that being free from the taint of sin, I may approach 
Thee with humility. 
BRAHMA VIHAR PREACHED BY M. BUDDHA 
Brahma Vihara is a word which we frequently come 
across in Mahatma Buddha's discourses. It literally means 
‘living and having one’s being in Brahma. It consists of 
four kinds of contemplation known as qat ( Universal love 
and friendship ) xur ( Compassion on all beings ) afat 
( Gladness and joy at the sight of righteous acts done by 
others and not jealousy ) gqaqr ( Indifference to others evil 


deeds ).’ 
In the Arguttar nikaya this fourfold attitude hasbeen 


explained which Bhadant Bodhananda Maha Sthavira has 
elaborated upon in his Hindi book named :‘atgaat sata’ 
Shri Viyogi Hari-a distinguished Hindi “scholar .has 
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z thrown light on the- Brahma Vihara in qaa in the 
following memorable words based upon the translation of 
the Anguttar Nikaya. 
BA, Her, qfar WIT FIAT ZA AMT adafa 
al qafaart Feet Z | 
h att qi faa à, vega fad a, ahadi Fa 
a mt sin qi aà n Ma aA fm aT 
saa Ht Ral è, HAA aaea TTT FT Fat AT FSF 
ay faa à ac aa 2 oa X ras PA wea g | 


5 DR. RABINDRA NATH TAGORE ON BRAHMA 
A ; VIHAR 
Dr. Rabindra Nath Tagore a-poet and philosopher of 


| world wide reputation explained the Brahma Vihar in the 


following beautiful and plain words in the course of his 


lectures on ‘Realisation in love.’ 


‘Budaha names it Brahma Vihar the Joy of Brahma. 


He who.wants to reach this stage, according to Buddha 


entertain no hatred for any body and 
He shall have 


shall deceive none, 


never, wish to injure them through .anger. 
eless love for all creatures even as a mother has for 


measur 
n life. Up, 


her only:child, whom she protects -with her ow 
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above, below and all around him, he shall extend his love 
which is without bounds and obstacles and which is free 
from all cruelty and antagonism, While standing, sitting, 
walking, lying down, till he falls asleep, he shall keep his 
mind active in this exercise of Universal good will.” 
(Sadhana by Dr. Tagore P. 16 ) 
Macmillan of Co. London. 
Is it not audacious to call such a preacher of Brahma 
Vihar ( constant living in God ) as an atheist ? 
MAHATMA GANDHI ON MAHATMA BUDDHA'S x 
THEISM 
In the light of what we have stated above on the 
basis of Mahatma Buddha's discourses, we are quite at one 
with Mahatma Gandhi who in the course of an article on 
Buddhism in ‘Young India’ of 24th Nov. 1927 wrote the 
following memarable words :— ` ' 
Buddha never rejected Hinduism and ke broadened 
its base. He gave it a new life and new interpretation. But 
here comes the point where I shall need your forgiveness 
and generosity and I want to submit to you that the teach- 
ings of Buddha were not assimilated in its fulness whether 


it was in Ceylone or in ‘Burma or in China or in Tibet. 
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The first is belief in all pervading Providence called 
God. I have heard it contended times with out number 
and I have read in books also claiming to express the spirit 
of Buddhism, that Buddha did not believe in God. In my 
humble opinion, such a belief contradicts the very central 
fact of Buddha’s teaching. 

In my humble opinion, the confusion has arisen 
over his rejection and just rejection of all the base things 
that have passed in his generation under the name of God. 
He undoubtedly rejected the notion that a being called 


God was actuated by malice, could repent of His actions 


and like the kings of the earth could possibly have favourites. 


His whole soul arose in mighty indignation against the be- 


lief that a Being called God required for His satisfaction the 
od of animals in order that He might be pleased— 


ho were His own children. He therefore re-in- 
ned the usurper 


living blo 
animals w 
stated God in the rightful place and dethro 
who for the time being, seemed to occupy that white 


throne. 
eternal and un- 


t of this uni- 


God Himself. 


He emphasised and re-declared the 
e of the moral governmed 


tatingly said that law was 


alterable existenc 


verse, He un-kesi 
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God's Jaws are eternal and not separate from God Him- 
self.'It is an indisputable condition of His very perfection, 
And“ hence the great confusion that Buddha disbelieved in 
God' and s mply believed in the - moral law and because of 
this, confusion about the proper understanding of the great 


nirvan. 


Nirvan is undoubtedly not utter extinction. So far as 
I have been able to understand the central fact of Buddha’s 
life, Nirvan is utter extinction of all that is base in us. Nir- 
van is not like the block dead peace of the grave, but the 
living happiness of a soul which is conscious of itself and 
conscious of having found its own abode in the heart of the 


eternal, 


Mahatma Gandhi in ‘Young India of 24th nov. 
1927 ) 


was:not a great scholar to speak with authority on the tea- 
ching of Mahatma Buddha, but we believe that he being 


himself.a world renowned Mahatma could understand the 
real spirit of a great Mahatma Jike Buddha better than some 


of ‘his: so-called followers with: fo spiritual experience: 
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IN NIRVAN UTTER EKTINCTION ? 
In this connection, it is important to know what is 
meant by Nirvana according to Mahatma Buddha and 
whether it is utter extinction. Mahatma Gandhi was quite 
right when he said that the nirvana was not utter ex- 
tinction as such. It was utter extinction of all that was 
basein us, all that was corrupt and corruptible in us. It 
was not a merely negative state, but a state of living peace 
and happiness. Let us see what we are told about the 
nirvana in the Dhamma Pada and other Buddhist Scriptures. 
In the Dhamma Pada Chap. XV we find the follow- 
ing very significant verses throwing a flood of light on the 
positive aspect of the Nirvana. These verses are :— 
kasi ÀT AAT TAT FAT | 
Ud SRAT zai qq gäll 
aAa TRAT AT, ATTA T A | 
mema ai Sal, feats ATA gä |l 


20% 
208 


Prof, Max Muller’s translation :— 
e worst of diseases, 


if one knows this truly, 


203. Hunger is th the elements of 


the body the greatest evil; 


that is Nirvana, the highest happiness. : 
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204. Health is the greatest of gifts, contentedness the 
best riches; trust is the best of relationship, Nir- 
yana the highest happiness. 


Prof. N. K. Bhagavats translation of the last two 


y 


Stanzas of both the verses is :—He who knows this truly i 


(realises ) that Nibbana is the highest bliss. 

Nibbana is the highest happiness, 

These verses of the Dhamma Pada can not leave the 
least shadow of a doubt on the mind of aay one that Ni- 


rvana is not utter extinction or a merely negative state, but 


“aA 


it is a positive state of the highest happiness, 
In the Dhamma Pada Appamada vaggo, (23) we find 


the following verse throwing light on the subject, :— 


I ma ka fet sae EFT | 

peta fier fread, A aa 
ui aa mia, Fact aaa ii 

o gafa iter frate, AMAA | 

Prof. Maxmuller’s translation :— 

‘These wise people, meditative, steady, always 


Possessed of strong Powers, attain to Nirvana, the highest 


happiness. 
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In Dhamma Pada 225 we read :— 
afgani 4 yadi fart Paa ATT | 
a afi vate ori, RA TRA a ATA N 
gagana à qÀ a Paa ag | 
à Ra aagi Eat, AA NAT A TAT N 


Prof. Max Muller's translation :— 


The sages who injure nobody, and who always cont- 


rol their body; they will go to the un-changeable place 


{ Nirvana ) where, if they have gone, they will suffer no 


more. 
Prof. Bhagavat’s Translation :— 
o are with out violence, and who are 


Those sages wh 


ever controlled in body, attain to the eternal Abode ( Ni- 
bbana ) where having gone a man is freed from sorrow. 


This shows that Buddha's’ Conception of Nirvana is 


“quite akin to the idea of Vedic Moksha or emancipation. It 


a as some people erroneously think. 


it is that-of greed, 
t by Buddha 


is:not a new ide 
s-extinction is concerned, 


So far a 
as has been clearly taugh' 


. anger and delusion, 


through such words as™:— 


uta, Aara, NAAA BS aa mai 


f 
í 
| 
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Which Vepa Thera in his popular book on ‘Nibbana’ 
has rightly translated as :— 

“The extinction of greed, anger and delusion, this in- 
deed is called ‘Nibbana.’ P. 4 

Vepa Thera translates another Saying of Mahatma 
Buddha on Nirvana in the following words :— 

‘In this respect one may say of me, that I teach an- 
nihilation, that I propound my doctrine for the purpose of an 
nihilation, and that herein train my disciples. For certainly 
I teach annihilation, the annihilation of greed, anger and 
delusion, as well as of the manifold evil and demeritorious 
things, 

( Nibbana by Vepa Thera P. 17 Published by Maha- 
Bodhi Society ) 

It is also remarkable that the word ‘Nirvana’ used 
for emancipation is aso not a word coined by Mahatma Bu- 
ddha but found in the Bhaagvad Gita and some other Sans- 
krit books. In the verses of the Gita like :— 

qsa qara, anit Masama: | 
aia fatata, maafa aefa 1 


ftar 4-24 
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It is clearly used in the sense of extinction of allevils 
and enjoyment of bliss. 


MAHATMA BUDDHA'S CLEAR ASSERTION 
—I KNOW GOD’ 


In connection with the attitude of Mahatma Buddha, 
it is absolutely necessary to make an impartial study of the 
Tevigga Sutta. Its summary is thus given in the Intro- 
duction to its translation by Rhys Davids. 

‘In this book we have Right conduct used as a sort 
of argumentum ad hominem for the conversion of two 


earnest young Brahmans. 


Thy ask which is the true path toa state of union 


with God. After arguing, in a kind of Socratic dialogue, 


that on their own showing, 0D the basis of facts hey them 


selves admitted, the Brahmans could have no real know- 


ledge of their God, Gotam maintains that union with a 


God whom they admitted to be pure and holy must be un- 


attainable by men impure and sinful and self-righteous, 
however great their knowledge of the Vedas. And then he 


lays down that system of Right conduct which must be the 


- - n 
only. direct way toa real union with God. 
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(Buddhist Suttas translated by Rhys Davids, In- 
troduction to the Tevigga Sutta P. 159—160 ) 

As this Sutta is very important contiaining Buddha's 
Positive assertion that he knows Brahma ( God ) and the 
Path leading there to, we give below some extensive ex- 
tracts mostely from the Gospel of Buddha by Dr. Paul Carus 
giving the translation of the Tevijja Sutta in plain and 
interesting language. 


BUDDHA THE TEACHER-THE TWO BRAHMANS 


“At one time when the Blessed one’ was Journeying 
through Kosala, he came to the Brahman village whichis 
called Manasakrita. 

And two young Brahmans came to him-who were of 
different’ schools. ” One was’named: Vasishthaand the other 
Bharadvaja. And Vasisththa said ‘to the Blessed one :— 

“We havea dispute as to the true path. I say the 
straight path which leads into a union with. Brahma is tha 
which ‘has been announced by the:Brahman Paushkarasadi. 
while’ my friend- says: the straight path which leads untoa 

‘union with Brahmas ‘that’ which has‘been announced by 


the Brahman Tarukshya. “Now regarding your high repu- 
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tation, O Shramana, and knowing you are called the En- 


b lightened one, the Blessed Buddha, we have come to ask 


you are all these paths saving paths ?— 


But tell me asked Buddha has anyone of the Brahmans, 


2 oy 
versed in the Vedas seen Brahma face to face? . 
i 
No sir, was the reply 
But then, said the Blessed one, is a single one of the 
r 
teachers of the Brahmans, versed in the Vedas who has 
seen Brahma face to face ! 
| No Indeed Gotama. 
7 


of the teachers of the Brahmanas versed in the Vedas who 


has seen brahma face to face ! 
Again the two Brahmans denie 


osed an illustration; he said! 


d the guestion and 


the Blessed one prop 


‘Jt is as if a man should make a staircase in the place 


4 : 
f But is there then, vasettha, 2 single one of the pupils 
BS = 2 

int up into a mansion. And 


where four roads cross, to mot 
uld ask him.’ Where good 
which you are making t 


or in the south, or in the 


people sho friend. is this mansion, 

to mount up into his staircase; do 
| you know whether it is in the east, 
| the north ? When so asked he should answer.” 


And. people should say to 


west Or in 
4 ‘I know it not. him.’ But then; 
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good friend, You are making a stair case to mount up into 
something—taking it for a mansion—which all the while 
you know not, neither have you seen it.’ And when so 
asked he should answer. ‘That is exactly what I do ! What 
would you think of him ? Would you not say that the talk 


of that man was foolish talk ? 


‘In sooth Gautama, said the two Brahmanas it would 


be foolish talk. 


The blessed one continued: ‘Then the Brahmans 
should say.’ We show you the way unto a union of what we 


krow it not and what we have seen not. 


; This being the substance of Brahman lore, does it 
not follow that their task is vain 2 
‘It does follow’ replied Bharadvaja. said the Blessed 
One : ‘Thus it it impossible that Brahmans versed in the 
Vedas should be able to show the- way to a state of union 
with that which they neither know nor have seen. Just as 
when a string of blind men are clinging one to the other. 
Neither can the foremost see, nor can those in the 
middle see, nor can the hindermost see. Even so, methinks; 


the talk of the Brahmans versed in the Vedas is but blind 
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talk; it is ridiculous, consists of mere words and is a vain and 


empty talk. 

‘Now Suppose added the Blessed one that a man 
should come hither to the bank of the river and having 
some business on the other side, should want to cross. Do 


you suppose that if he were to invoke the other bank of the 


river to come over to him on this side, the bank would 


come on account of his praying 2 


Certainly not, Gautam. 


‘Yet this is. the way of the Brahmans. They omit the 


which really make~a man Brah- 


practice of those qualities 
ou, Soma, we call 


mana and say ‘Indra, we call upon y 


upon you, Varuna, we call upon you; Brahma, we call upon 


you, verily, it is not possible that these Brahmans on 


account of their invocations, prayers, and praises, should 


after death be united with Brahma. 
Now tell me; continued - Buddha. 
‘What do the Brahmans say of Brahma 2 


Is,His mind full of lust 2 z 
And when the Brahmans denied the question, Bu- 
ddha asked - ‘Is Brahma’s mind full of malice, “sioth or 


. pride ?' 
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No Sir, was the reply. 

And Buddha went on. ‘But are the Brahmans free 
from these vices ? 

No sir, said Vasistha. 

The Holy one said; ‘The Brahmans cling to the five 
things leading to worldliness and yield to the temptation 
of the sense; they are entangled in the five hindrances., lust, 
malice, sloth, pride and doubt. 

How can they be united to that which is most unlike 
their nature ? Therefore the three fold wisdom- of the 
Brahmans is a waterless desert, a pathless Jungle and a 
hopeless desolation. 

When Buddha had thus spoken, one of the Brahmans 
said :— 

‘We are told that the Shakya Muni knows the path to 
union with Brahma, And the Blessed one said ‘What do you 
think; O Brahmans, of :a man born. and brought up in 
Manasakrita 2?’ Would he be: in doubt ‘about the directest 


way from this spot to Mnansakrita ? 
Certanily not, Gautama. 
‘Thus replied Buddha, the Tathagata knows the stra- 


ight path thatleads toa union with Brahma. He knows if 
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as oie who has entered the world of Brahma an has been 


born in it. There can be no doubt in him. 
GH Be ib eee 


( The Gospel of Buddha by Paul Carus P, 121 ) 
And the two young Brahmans said : ‘If you hnow 


the way show it to us. And Buddha said :— 
‘The Tathagata sees the universe face to face and 
understands its nature. He proclaims the truth both in its 


letter and in its spirit and his doctrine is lovely in its ori- 
gin, lovely in its progress, lovely in its consummation. The 


Tathagata reveals the higher life in its purity and 
perfection. 

‘The Tathagata lets his mind pervade the four qu- 
arters of the world with thoughts of love. And thus the whole 


wide world, above, below, around, and: every where will 
continue to be filled with love, far reaching, grown great 


and beyond measure. 
And this is the sign that a man follows the right path. 


‘Uprightness is his delight, and he sees danger in the least 


of those things which he should avoid. He trains himself 


in’ the commands of morality; he encompasseth himself 


with holiness in word and deed; he sustains life by means 


that ‘are quite pure; good is his: conduct, guarded is the 
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door of his senses; mindful and self possessed; he is altoge- | 
ther happy. 

“He who walks in the eight fold noble path with 
un-swerving determination is sure to reach Nirvan.” 

A Brother who with firm determination walks in the 
noble path is sure to come forth into the light, sure to 
reach up to the highest bliss of enlightenment. 

( Gaspel of Buddha by Paul Carus P. 117 to 122 ) 


We have given these extensive though some what tire- 
some extracts from the Tevijja Sutta so that the spirit of 
Mahatma Buddha regarding the way to the union with 
God ( agageuat ) in the original may be properly grasp- 
ed. This dialogue between Buddha and the two Brah- 
mans shows clearly that Buddha was a believer in the exis- 


tence of Brahma or God and knew the way leading to Him 


which was what he called as Brahma vihara or the rd 
matga ant ( Noble Eight fold Path ). 

He had no regard for those scholars and philosophers 
who merely talked of God but did not try to realise Him by 
following the Noble Eight fold path and Brahma Vihara 


which we have pointed out before. According to him, those 
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who were not free from falsehood lust, anger, malice, 
sloth and pride could never attain God. In this respect 


also, he was just following the Vedic teaching given in the 
upanishads : 

aad TAAN AT AM, 

amaaa agaa fay | 

waa aA f aA, 

G qafa aaa: AMA: N 

aeaf 3. 4.4 

ama ama FIT TTT 

agai ag ya kaa | 

amma aÀ aa 

a ay rama a ara AfA N 

TRATTO ?. URE 


i. e. God is to be attained by Truthfulness, by aus- 


. terities, by right knowledge and Brahma Charya. God is 


with in the bodies of all beings. But it is only those persons 


possessing self control and free from all impurities that see 


Him. Deliverance is to be got by them who have no crook- 
jon. Deliverance is attained by 
leading pure lives and 


The translation of some 


edness, falsehood or delus 
those persons who are truthful, 
practising austerities ( aq-aelata ) 


passages of the Tevigga Sutta quoted extensively above as 
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giveri in the Buddhist and Christian Gospels by Edmunds 
M: A Vol 11 P. 89 is as follows :— 

‘That man born and brought up at Manasa Krita might 
hesitate or falter when asked the way there to. But not so 
does the Tathagata ( Buddha ) hesitate when asked of the 
kingdom of God, for I know both God and the Kingdom 


———— ime Singcom 
of God and the path that goes thereto; I know it as one 


LI 


who hath entered the Kingdom and been born there. 


( Buddhist and Christian Gospels by Edmunds M. A. 
Vol 11. P. 89 ) 


Ifany more-proof cf Mahatma Buddha's belief in 
God is still required, it can be adduced by giving the follo- 


% 


` 


wing quotation from Digh Nikaya Maha Govinda Sutta 
Where in reply to the guestion of Maha Govinda : 
Kai faf a Raana 
A AA AeA ia TANPE | 


i. e. In what way can a man attain parma loka, 
emancipation or union with Brahma, it is : 


THEA aafaa 
am faat a KYAKA | 
KIA gaa fewer 
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i.e. A.man'can attain immortal state or union with 
Brahma by giving up all attachment to the world, by com- 
passion, by abstaining from all sins and sexual inter- 
course ( observing Brahma Charya ). 

BRAHMA IN A BUDDHIST SUTTA 

The attributes of Brahma as found in the Brahma 
jala Sutta are given as follows which correspond to those 
of the Vedic God. There we read :— 

‘He ( The Enlightened ) says to himself :— 

‘That illustrious Brahma, the Great Brahma, the 
Supreme one, the Mighty. the All-Seeing, the Ruler, the 
Lord af all, the Maker, Creator, the chief of all, the Father 
of all that are to be, He by whom we were created, He is 
steadfast, immutable, eternal, of a nature that knows no 
change. But we who were created by him have come hither 


as being impermanent mutable, limited ia duration of life.” 
( Sacred: Books of the Buddhists Edited by Max- 
Muller P. 32 ). 
To me itiappears, that in the very first. sermon that 
Mahatma Buddha-gave at, Sar Nath after the attainment of 


enlightenment, when he used the following words :— 
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Wa aaa ! aama aqai seer Paad | 
WA wat IA 1 wen anfa we aH ai 


(Akawa APA 2 Fo ) 


By maa ( HAA ) he meant God as used in the Vedic | 


Mantras like :— 
sadaa q fasta wera ara faa war az l 
Jo 32. 5 
Sqaq fart ngaa gar ar a aati fanfa 
FET: I ATo 22..Y 
Or the passages of the Brahmanas or the Upanishads 
like :— 
qai AGHA Az ART | i MITY 3. ¥ 
AU TT Ta TAFTA N SFA v. ey. 2 
we ECEE GE Sug ae qaa ai | 
gospa 
According to the Sutta Nipata 561 Mahatma Buddha 
declared about himself as follows :— Ya 
aay aa mAT 
Aa adtacat, tarfa HRAT 1 
gufata gt 


CC-0. Gurukul Kangri Collection, Haridwar 


Fa 


L 


R: 


MIRE ESE ADE EE. 
" ee 
ke re 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


Mahatma Buddha and God 39 


#—aa: AA, mAIRE: | 
wafaaa za, MAA ARIAT: N 

i.e. I have become pure like Brahma, matchless, a 
crusher of Mara's army, having subjected all enemies I 
rejoice secure on all sides. 

Here the word used by Buddha for himself is 
aaa and we find in Shanti Parva 275 the following 
definition or attributes of the Hawaa as stated by Kapila- 
who also unfortunately and quite erroneously is considered 


to be an athiest :— 
ada aaa, KUNATA TAC | 
Ha IAA AAAS: | 
masaa, A GAAT: | 
fasi AMMAR, zawa Fam: IN 


Here it is stated about the Brahma Bhootas that they 


are above all sinful tenderncies, perfectly pure, equal in the 


having full faith in emacipation and 
entirely devoted to Brahma (God), 


having their,abode so tO speak in God. It was certainly 


Ball to translate the word aqua 


pairs of opposites, 


complete renunciation, 


-wrong,on the part of Faus 


as most eminent. It should have: been translated as Brahma 
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like in Purity and compassion. ‘The passage of the Upa- 
nishad throws light on the sub-ject :— 
AN YA ama manaa ya wa 
e fasta sear UA Bao X. gy 

i. e. As pure water mingled with pure water becomes 
like the same, so the soul of a sage becomes like God in puri- 
ty. Thus we arrive at the conclusion that Mahatma Buddha 
believed in the existence of God but as he had a kind of 
disgust for speculative philosophy, he did not lay so much 
stress on it as on the purity of character or Uprightness of 
conduct which was neglected in those days. 

As a general rule, he kept silent about metaphysical 
questions. He did not attach very much importance to them. 
This silence on his part was misunderstood and it was 
‘erroneously held that he did not believe in the existence 
‘of the Supreme Being. We have shown the wrongness of 
this contention. 

TO KNOW BRAHMA IS SOURCE OF GREAT 
HAPPINESS-DHAMMA PADA 23-30. 
Before I conclude this ‘chapter on ‘Mahatma Buddha 


and God’ let me quote’one more verse of Dhamma Pada 
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which has come to my notice after seeingasmall pamphlet 
in Hindi signed by such prominent Buddhist Scholars of 
note as Chandra Mani Bhikkhu, Maha Sthavir Kushi Nagar, 
Bhikshu Jagadish Kashyapa Director Pali Institute Nalanda, 
Dharmadhar Maha Sthavir Calcutta and others. In this 
significant pamphlet, these scholars have quoted the follow- 
ing verse from the Dhamma Pada 23 :— 
qar FAR Ah, AAT IAT TAT | 
Gal AAS A, AAT AAPSTA TAT I 
Here we are mainly concerned with the last line which 
according to the translation accepted by the above Buddhist 
scholars means in Hindi :— 
‘agit AN FART EU 
i. e. TO KNOW BRAHMA (GOD) IS SOURCE 
OF HAPPINESS. 
(maq qe aT ia AT IR fada atk 


HEAT Hat ! 

Published by All India- Arya Dharma Seva Sangh 
Birla lines Delhi P. 3. _ 

Can a non-believer in God make such a statement ? 


it is never possible. 
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SHRI SHANKARACHARYA ON BUDDHA 


It is also remarkable that though the great Shankara- 


charya fought atheism preached by the followers of Buddha 


in his days, tooth and nail and held many public discussions 


He regarded him as emperor of the Yogis in this iron age, 
as the following verse composed by him shows. 
a ARA wat Nii adi, 
a qa: gas afaa 1) 
( a aR ) 


Honouring Mahatma Buddha as emperor of the 


with them, he had very great regard for Mahatma Buddha, 


Yogis in the iron age, Shri Shankaracharya prays to be 
enlightened by him-who is enthroned in his heart. 

Is it ever conceivable that Shri Shankaracharya 
praised Mahatma Buddha as the greatest Yogi of this age 
knowing that he was an atheist ? 
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CHAPTER VII 


ra- : 

yA MAHATMA BUDDHA AND THE VEDAS. 

ne It is generally believed that Buddha was opposed to 
Ey ; the Vedas altogether and he revolted against their authority. 
re, But on an impartial study of the Buddhist Scriptures, con- 


taining Buddha’s discourses we find that there is no truth 
in this common belief. The following quotations from the 


row a flood of light on the subject. 
he had no regard for 


Buddhist Sutras th 


Certainly as we have shown above, 


those people who were well-versed in the Vedas, but 


were not leading pure and noble lives according to the 
Vedic teaching. 
when Sabhiya asks Mahatma 


In Sabhiya Sutta; 
nda Shrotriya he 


Buddha the definition of a Vedagu a 


tells him :— 
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i.e. Vedgu or well-versed in the Vedas is he who 
studies all the Vedas and is free from all passions and 


attachments, hnowing the world to be impermanent. 


About a Shrotriya (a scholar of the Vedas ) also he 
has said :— 
Tal YA YA Ka ah, 
masaa ast yaka ffa i 
afd ari pr faqr, 
afri afaq ag Afai " 


Lord Chalmers G. C. B. D. Litt. In his “Buddha's 
Teachings” translates it as follows :— 

He who Surveying lore ( Brahman's and anchorite’s ) 
aud losing zest for things of sense, outgrows all lore-he 
is lore’s adept. P, 129, 

i This translation is not quite correct. In the last 
stanza better word would have been Vedic lore’s adept. 

Faus Boll's translation in the Sutta Nipata 534 is 
some what better. It is as follows :— 

“Who so ever after having heard and understood every 
Dhamma in the world, whatever is wrong and what ever 


is blameless.is virtorious, free from doubt, free from pain 
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in every respect, him they call sottiya -( learned in the 


revelation ). Sutta Nipata translated by Faus boll P. 91. 


This definition of sfaa ( Shrotriya ) which means in 
Sanskrit literature aptfrasgealsala (aceremtaty.2.¥5) one 
who studies the Veda is significant, as it shows that Mahatma 
Buddha did not look down upon such a Vedic scholar, 
but he did add certain moral and ethical virtues in him. 
He had no regard for mere scholars devoid of ethical and 


moral virtues mentioned above. 

THE SIGNIFICANCE OF THE GAYATRI 

The well-known Savitri or Gayatri Mantra arafag- 
duoi wit gaea azi fad ata: da N is every 
where considered among all Aryas to be the mother of the 
Vedas. It is called qana the first Mantra with which the 
preceptor initiates his disciple, Mahatma Buddha also as an 
arya agreed with this view and gave expression to it 
saying expressly— 

angagi AI, aifadl se AAA l 


(AKANA Fat Fa, afai saat FAA Ut) 
(aafama as) 
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which Faus Boll's Translates as— 

The principal thing in sacrifice is the socred fire, 
the principal thing amongst the hymns is the Savitri, 
(P. 104). 

In the Sundarika Bharadwaj Sutta also Buddha refers 
to this Savitri or Gayatri Mantra and tells Bharadvaja, ‘Iam 
a Brahmana and if thou callest me no Brahmana, then I 
ask thee about the Savitri that consists of three padas and 
twenty-four syllables.’ 

at aai safa farat agfa i 

This clear reference to the Savitri or Gayatri Mantra 


is remarkable. 


Buddha's great regard for the Vedas and true Vedic 
scholars is also evident from the following quotations from 
the Buddhist Scriptures. 

In Sutta Nipata 458—Sundrika Bharadvaja Sutta 
in answer to the question of Bharadvaja as to whose yajna 


(or sacrifice ) is successful, Buddha tells him plainly— 


aay Fay ASS THA 
Ao aa ter aaa 


CC-0. Gurukul Kangi, Collection, Haridwar 
È aes Seni US 


Pye yA 


a SZ; 


4 


will succeed, so Isay. 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


Mahatma Buddha and The Vedas 97 


Faus Boll's translation is— 


He who; perfect and accomplished at the time of 


offering, obtains the ear of one. or the other (god) he 


The Buddhist Suttas P. 74. 


This translation is not quite correct. The word aa 


should nave been translated not as accomplished but as 


well-versed in the Vedas. 
That Mahatma Buddha himself had studied the Vedas 


and was therefore held in great esteem is clear from the 


next verse ( 459 ) of the Sutta Nipata, in which Sundarika 


Bharadvaja addressing him,says— 
nat fe wa Gy At 
Kaka AT AMA 
garmi fe mamia 
FSA TA a TSTAA Ml 
(aafama xue ) 


i 
Faus Ball’s Translation— 


Surely his offering will bear fruit—so said Bhara- 


dvaja because we saw such an accomplished man, for by 


some body else will enjoy the 


Not seeing such as you, 


oblation. 
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oO 
YA 


Here again the word Iara in the original has nge 
been correctly translated as accomplished. It should be 
translated as ‘well versed in the Vedas.’ The rest is allright. 
In Sutta Nipata 503 Mahatma Buddha says— 

St Fay aa ada 
aefa avd gT } 
màn d fe get qaes 

at ma quartet Ra 
RST SMA Fast aaa RITA 
adama m ABA 7 
md fe get sada 
a aa: Geta WHT 
Fous Boll's Translation— 

He who is accomplished aad delights in meditation, 

thoughtful. possessed of thorough enlightenment, a refuge 
“to many,” on such a one in due time people should 
bestow oblations. ; ( The Buddhist Suttas P. 83). 

Here again the word a27 in the original kas not been 
correctly translated as ‘accomplished’. It should have been 
translated as ‘Well-versed in the Vedas.’ The rest conveys 
the sense of the verse fairly well. In Lord Chalmer’s 


\ x 
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as he has 


zendered the word @aq in English as seer. 


In Sutta Nipata 846 we find the following utterance 


of Mahatma Buddha which clearly shows his great regard 


for the Vedas and their scholars possessing strong moral 
character. | 
a aay fafgat Aaa 
a aa wa afe aadi at 4 
a arma at ft Gea a wal 
sqrt aT fazaa li 
gga OTA Aaa Fe T fa 


a maaa afg aaa: T: 
apin ni aa RA: 
aqd: X aaag li 


Faus Boll’s Translation— 
An accomplished man does not by, (a philsophical ) 
for he is not of that 


to be led, he is not 


he resting places ( of the mind ). 
The Buddhist Suttas ! P, 156, 


view or by. thinking become arrogant, 


sort; nor by mark, nor by tradition is he 


led into aay of t 
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Here again the word AM used in the original hag 
been translated by Faus Boll as ‘accomplished’ and by Lord 
Chalmers as ‘a sage.’ This translation is not correct, It 
should have been translated as ‘Well-Versed in the Vedas.’ 
The rest is all-right. 

In Sutta Nipata 792 we find the following saying of 
Mahatma Buddha which is very significant, throwing a 
flood of light on the subject in hand. 

rat Aa aarft og, 
seat Tesh asec | 
faia Safe aia ard, 
A seared Tesh areas 11 
(Hahaa ve ) 
Lord Chalmer’s Translation— 

Self prompted, slaves of sense. 

. Pursue anstrities. Not so the wise who know, who 
grasp the Doctrine’s truth. This translation does not 
convey the sense of the Original as it is full of several 
mistakes. The word ‘af’ used "in the verse has been 
translated here as the ‘Doctrine’ which is not correct. 


Faus Boll’s Translation— 
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Having himself undertaken some holy works, he goes 


to various things led by his senses, but a man of great 
understanding, a wise man who by his wisdom has under- 
stood the Dhamma.does not go to various occupations. 
Here the word ‘a@fg’ has been translated merely as 
‘wisdom’ which is not correct. It should have been trans- 


slated as 4a: or with the help of the Vedas. The translation of 
‘a sada Tega’ as ‘does not go to various occupations’ 
is also not correct. It should be ‘does not waver’ The 
real meaning of the last two stanzas is fagind 22: anca yA 
a asali sala aia i.e. A wise man who anton 


stands the real nature of the Dharma with the help of the 


Vedas, does not waver at all. 


This shows Mahatma Buddha's very great regard for 


the Vedas. It also clearly shows that the Mahatma regarded 


the Vedas as source of Dharma. Can such a believer in the 


Vedas be ever called an atheist 2 In Sutta Nipata 1059 
we find the following utterance of Mahatma Buddha— 

į agi AT gras 
afrai PANA Fada | 
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war fe at maka aoe 
ISSA 


RST SAF ag Fay IC SIGE Gl 
afrai array WATT | 
wal fe a mafaa garde 
crates Ma ahaa: WHS A: N 

Faus Boll's Translation— 

The Brahman whom I may acknowledge as accompli. 
shed, 2 Possessing nothing, not cleaving to the world of lust, 
he surely has crossed this stream and he has crossed over to 
the other Shore, free from harshness and free from doubt, 


( Sutta Nipata P, 187 ) 


Here again we find the Same mistake repeated that of 
translating the word Aam as ‘accomplished’ instead of ‘well- 
versed in the Vedas. The fest conveys the sense of the 
original fairly well, This verse also shows Mahatma 
Buddha's great regard for the Vedas and their scholars. 

Lord Chalmers has translated the word “Vedagu' as 


‘rich in lore’ which is not quite correct. It should be ‘rich 


in Vedic lore’ or. wellversed in the Vedas.” 
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In Sutta Nipata 106. We find the following re- 
markable saying of Mahatma Buddha regarding the Vedic 
scholar who is free from sin and attachment. 

fazi a al Faq ad <4 
Haa asia Fa 

at ata wa afa Ha 
zaka ma ia UA 


aa EA GEA aam At Be 
yaad agian masai 
a daN fah: 
gard a nefa IA 


Faus Boll's translation :— 


And he is a wise man and accomplished man in this 


world, having abondoned this cleaving to reiterated exis- 


he is with out craving, free from woe, free from long- 


so Í say. 


tence 


he has crossed over birth and old age, 


ing, ; 
e mistake of translating 


Here again we find the sam 


the word àa as accomplished instood of ‘well-versed in 


the Veda. The rest is all-right. 


As pointed out above, it un-doubtedly shows 


Mahatma Buddha's very great regard for a person well- 
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versed in the Vedas and free from sin and attachment, All 
this is quite sufficient to show that Mahatma Buddha had 
very great regard for the Vedas. In Tevijja Sutta also 
he did not condemn the Vedas, but only those persons who 
claimed to be well-versed in the Vedas and yet were not 
free from lust, pride, greed, anger, malice, attachment and 
other evils, 

In the Tvishya Jatak, we are told, that the study of 
the Vedas is te-commended with the Practice of the 
Dharma as the true Buddhism of the house holder,1 7 

“In the several Buddhist works as Brihad Dharma 
Purana etc, it is mentioned that a time of degeneration will 
come, when the Buddhists shall cease to regard the Vedas, 
This admits that it is the duty of Buddhists to regard the 
Vedas,” 2 


( Buddha Meemansa P. 60 ) 
Before I close this chapter, let me bring to the notice of 


—~ 


our readers a very significant article that was published by 
1-2 For both these Statements. 
See—‘Buddha Meemansa by His Holiness he Swami 
Maharaj Yogi Raj of Bodhi Gaya Published by W, 
Thackse & Co. London. 
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a Buddhist monk named Dr. Majinananda. M. A. Ph. D. 
in the Open Court Magazine of Chicago in its issue of De- 
cember 1920. 

I myself read that article carefuily in which the 
learned Doctor had shown that early Buddhists used to 
recite many Mantras in their daily meditation. 

It was a pleasant surprise for me to find that these 
Mantras were almost exactly the same even in their order 
as have been mentioned by Maharshi Dayananda Saraswati 
in the Panch Maha Yajna Vidhi and which Aryas all over 
the world recite daily during their Sandhya. The meanings 
of those Mantras also as given in that article were all re- 
garding the Omnipresent, Omniscient and Omnipotent 
God. When I paid a visit to Shanti Niketan in 1920 along 
with my revered Acharya Swami Shraddhananda ji Maharaj, 
I asked the head of the Pali Department-a Buddhist Bhi- 
kku, about the correctness of this statement contaiuned in 
in Dr. Majina nand’s article. He told we that all Buddhists 
did not recite those Vedic Mantaas in their daily meditation 
but it is true that converts from Brahmanism to Buddhism 


used to do so. This also shows that Mahatma Buddha and 
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his early disciples were not antagonistic to the Veda 


S, 23 is 


generally considered to be the case. 
They only condemned those so-called Vedic Scholars 
who performed animal sacrifices and were not men of 


Noble Character. 
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CHAPTER VOT. 


SOME EMINENT MODERN SCHOLARS ON 
MAHATMA BUDDHA'S TEACHINGS. 

Before I conclude, let me give some extracts from 
the writings and speeches of some eminent impartial modern 
scholars about the teachings of Mahatma Buddha, throwing 
light on the subject whether he was an atheist or not. 


1. SHRI C. RAJA GOPALACHARYA’'S VIEWS. 

Here are some extracts from the Broadcast address of 
Shri Chakra Varti Raja Gopalacharya delivered by him on 
6th May 1956 from All-India Radio Delhi Station. -In the 
course of his thought-provoking address from which we 
have already quoted a few passages on P: 26. and so we need 
not quote them here again, Shri Raja Gcpalacharya said— 

“Bhagawan Buddha universally beloved and revered 
hat he came from God as son, 


atno time suggested t 
he ever say that he was 


incarnation or prophet. Nor did 


founding a new religion. He did not deny the soul but 
founding a new tengon = o p So ee 


S TR i ei = gare EG refused to 
affirmed its immortality and rebirth. 


discuss or seek to unfold the erernal mystery. He refused 


to say whether God and soul were one OT two or one in 
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two. But it was not an antagonism or denial of the Vedanta, 


It was Just humility and wisdom. . . . (Published in 


the Hindustan Times of the 9th May 1956 ). 


2. SHRI K. M. MUNSHI'S VIEWS. 


The following extracts are given from the article of 
Shri K. M. Munshi-an eminent scholar published in the 
Hindustan Times Weekly of May 27th 1956. 

NO DENIAL OF GOD. 

Very often, the modern scholar, steeped in western 
systems of materialistic philosophy, reads his pet Godless 
creed into the Lord’s ( Buddha’s ) teachings. 

It is true that on more than one occasion, the Master 
declined to explain the Ultimate Mysteries of existence. 
When ever asked, he kept silent about God or the soul. 

But never, never did he deny them. He purposely kept 
silent on these ultimate problems, His attitude can be sum- 
marised in Edwin Arnold’s words. 

Om Amitaya, 


Measure not with words the un-measurable nor sink 
the string of thought into the fathomless. Who asks doth 


err. Who answers erts. Say naught. 
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The Buddha’s silence on these problems can easily 
be understood. In every way that he could, the Master 
wanted to divorce his practical creed from theology and 
metaphysics. He wanted to inspire in his followers right 
living. He did not want the force of his appeal to be 
dissipated by speculation on the why and the wherefore 


of things. 
The Human Urge. 


The end of the recurring cycle of births and deaths 


was not satisfyng without a permanent substratum. If there 
aa 
is no immortal substance, its re-incarnation would have 


little meaning and walking on the right path, little sense. 
If there is no disease or death at the stage of nirvana, it 
can only mean living in the Infinite. (Shri K. M. Munshi’s 
article in the. Hindustan Times of May 27, 1956 ). 
3. JUSTICE NAQUI IMAM ON BUDDHA'S BELIEF 
IN GOD AND SOUL 
Justic Naqui Imam of Patna High Court said on 
May 24, 1956 at the Whaler Senate Hall Patna as follows 
as reported in the ‘Indian Nation’ of May 25th, 1956. 
Analysing the fact and teaching of Buddhism, Justice 


Imam said that in his opinion Lord Buddha did believe 10 
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God as was evident from his teaching. What this Nirvana 
meant ? It said that after controlling desire, man submerged 
his own self in the Almighty i. e. God. If there was no such 
thing, then nirvan was meaningless. So was the case with 
soul. If there was no soul after the decay of this material 
body, what would submerge in the Almighty ? he asked. 

Prof. Akhtar of the Patna college supported this 
contention of Justice Imam. ( The Indian Nation of May 25 
1956 ); 

4. Dr. S. RADHA KRISHNAN ON BUDDHA'S 
TEACHINGS 

In the course of an address broadcast from All-India 
Radio Station New Delhi on 19th may 1956, Dr. S. Radha 
Krishnan said— 

The Buddha did not feel that he was announcing a 
new Religion. He was born, grew up and died a Hindu. 
( We would prefer to use the word Arya—Author ) He was 
re-stating with anew emphasis the ancient ideals of the 
Indo-Aryan civilisation, 

‘Even so have I, monks, seen an ancient way, 21 


ancient road followed by the wholly awakened ones _of 
Ot LR e Pe TAREE EO TE 
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solden times. Along that have I gone, and the matters that 
I have come to know fully as I was going along it, I have 
told to the monks, nuns, men and women lay followers.” 
Buddha's highest goal. 
q2 q afer Ta aT AIR TRE, 
a we ae a AA: | 
aaa HT TATA 
q fant aa ga: ga: AT N 
The Buddha calls himself Brahma bhoota, he who has 
become Brahman. The Buddha adopts an absolutist view 
of ultimate Reality, though not a theistic one. 
There is a higher than the gods, a transcendent ab- 


solute described in the Udan gaia ( un-born ) aaa ( un- 
become) ama ( un-made ) Baga (un-compounded). 
This is the Brahman of the Upanishads which is charac- 


terised as Neti Neti afa afa. 


He felt that many abstained from action in the faith 
that God would do every thing for them. They seemed to 
forget that spiritual realisation is a growth from with in, 
while the educated indulged in vain speculations about the 


inexpressible, the un-educated treated God as a being who 
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could be manipulated by magic rites or sorcery. If God for. 
gives us any way, it makes little difference how we live, 
The Buddha revolted against the ignorance and Superstition, 
the dread and the horror which accompanied popular re- 
ligion. 

‘The self is not body, feeling, consciousness etc, but 
from this it does not follow that there is no self at all. The 
ego is not the only content of self thought, it is the only 
content that can be known objectively. There is another 
side to our self which helps us to attain Nirvana. The 
Buddha's main object was to bring about a return to the 
basic principles,’ 

Buddha utilised the Hindu inheritance to correct- 
some of its expressions. He came to fulfil, not to 
destroy.” 

“When the Buddha asks us to be diligent, to strive 
for salvation, he is teferring to the inward principle 
which is not Swept away by the current of events, which 
is not controlled by outward circumstances which protects it- 
self from the usurpation of society which does not submit 


to human opinion but jealously guards its rights. The en- 
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lightned is free, having broken all bonds, The ascetic is 
one who has gained mastery over himself.’ 

‘Who has his heart in his power and is not himself 
in the power of his heart.’ ( Majjhim Nikaya XXXII ). 
The Buddha when he attained Nirvana is far from being 
dissolved into non-being. It is not he that becomes extinct 
but the passions and desires. He is no longer conditioned 
by the erroneous notions and selfish desires that nomally go 
on shaping individuals. The Buddha realises himself to be 


free from the characteristics that constitute an individual 


subject.’ 
( Dr. S Radha Krishnan in his ‘Fore word’ to 2500 


years of Buddhism P. XXIII ) 
5. Mrs RHYS DAVIDS. President Pali Text Society. 


BUDDHA'S MAIN TEACHINGS 


‘The relation between the Buddha and his con- 


temporary Brahmans was very cordial. The Buddha 


never contradicted the Upanishadic doctrine of the im- 


manence of the Brahman in each individual. It would 


therefore not bean exaggeration to say that what the 


Buddha preached was in agreement with the central 
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religious tenets or Principles of immanence in the 
ism of the day. 


Brahman- 


‘Indian Historical quarterly Vol X P, 274, 

( Quoted here from Shri Aiyaswami Shastri’s article 
in ‘Approach to ‘Buddhism in’ 2500 years of Buddhism 
Chap. XIIT. P, 340 ) 


‘No quarrel is, I repeat, recorded between Shakyamuni 


and Brahmans on the subject of Deity, or of Deity as imman- 


ent. Had. this been quarrelled about, much would have. been 


of such records in the Pali Scriptures. The Matters we find 
there criticized in Brahmans are quite other; they are the 


brahman pride in birth in the monopoly or being Cele- 
brants and Mantra reciters in faith made to crowd out 


rks, ( Tevijja’ Sutta Dialogues ) 


The Shakyan Mission Was out ‘not to destroy but 


to fulfil’ to enlarge and enhance the accepted faith in God 

Sitheis day, not by asservating or denying, but b but by making 

_ it more Vital, It was Brahmans who became the leading 
disciples, (A Manual of Buddhism by Mrs, Rhys Davids 


P. 194) 


‘Buddha’s teaching to his disciples ;— 
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Teach monks, dhamma, ‘lovely in life’s beginning, 
lovely at its middle. lovely at its end, both its mearing and 
Come monks, well declared is Dhamma! walk according 


to Brahma life for right endmaking of ill, 


(A Manual of Buddhism Chap. VIII. P. 160.) 


li is thus clear that Mahatma Buddha was not an 
atheist, but a believer in the existence of God and perfect 
purified God-living denoted by the word ‘Brahmacharya’ 
repeated by the Mahatma so often in fhis: discourses. 
Referring to the atheistie assertions of sume of the so-called 
followers of Mahatma Buddha, Mrs. Rhys Davids rightly 
remarks— 

“Jt is often said that Buddhism is distinctive in this 
that it is a religion with no supra mundane mandate, that 
the founder bows.the knees neither to an external God, 
nor to the Immanent Deity of his day. What then of this 
record ? Gotama is not proposing to revere a yet un spekan_ 
un-embodied doctrine, , nor is there evidence that any 
notion of ‘Nature’ or cosmic law was present to him. A 


something it is he is placing where his country, before 
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his day and during his day, place That who is the Highest, 
_Brahman, Atman. 
Where fore by one desiring the self, longing for 
Great Self the very Dhamma should be held in reverence, , 
How have not Buddhists ignored these Sutras ? 
(A Manual of Buddhism by Mrs. Rhys Davids P, 166.) 
6. Dr. C. P. RAMASWAMI IYER ON 


BUDDHA'S TEACHINGS 
In the course of a Broadcast address delivered by 


Dr. C. P. Rama Swami Iyer on the 9th of May 1956 the 
eminent scholar and thinker said— 


- The teachings of the Buddha were essentially practi- 
cal and pragmatic. Born in an age of spiritual restlessness 
like ours, he did not question the validity of the essential 
Hindu’ doctrines of Dharma, Karma and Samsara. In 
essence, he insisted on the Middle Path, and on universal 
benevolence and’ the unflinchingly ethical- life. He 
discouraged metaphysical discussions and questions 
relating to the origin and end of the universe and specul 
ation pertaining to other worlds, He held that interest in 
the Supranatural is apt to divert attention from ethical 


values. It is not true that he does not affirm the validity 


CC-0. Gurukul Kangri Collection, Haridwar 


` 


Ae 


` 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


Scholars on Buddha’s Teaching 117 


of religious experince. In the language of Anguttara Sutta, 


he says that to dwell in Dharma is to dwell in Brahman’ 


gen afa kaakaa 


The nirvana postulated by Buddha was not extinction 
but the un-conditioned life of the spirit. He continuously 
reiterated that all embracing love and kindness were the 
chief means of reaching perfection by eliminating the lower 
qualities and suppressing evil passions. 


7-8. Dr. ANANDA K. COOMAR SWAMI AND 
I. B. HORNER IN ‘THE LIVING 
THOUGHTS OF GOTAMA THE BUDDHA’ 


What has Buddhism to say of the self ? That is not 
my Self ( ata Wal ) this and the term ‘non-self-is ness’ 
(anatta ) predicated of the world and all things ( sabba 
dhamma anatta ) have formed the basis of the mistaken 
view that Buddhism ‘denies ( not merely the self but also ) 
the ‘Self.’ But a moment's consideration of the logic of the 
words will show that they assume the reality of a Seli that 
is not any one of all the ‘things’ that are denied of it. As 
St Thomas Aquinas says ‘primary and simple things are 
defined by negations, as for instance, a point is defined as 


i ks that there are 
that which has no parts,’ and Dante remarks 
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“certain things which our intellect:can not behold,’ We can 
not understand what they are except by denying things of 
them, This was the position of the older Indian Philosphy 
in which Buddhism originated. What ever can be said of 
the Self is ‘not so.’ To acknowledge that ‘nothing true can 


be said of God -is certainly to deny his essence’ P. 21, 


It is also said that the Buddha ‘is’ (atchi ) though 
he can no: be seen ‘here or there’ !- and denied that an 
Arhant ‘is not’ after death, If indeed; absolutely nothing 
remains when the self is no more, we could not but ask 
‘Of what is an immortality predicated ? Any reduction of 
a reality to the nothingness of ‘the:son.of a barren woman’ 


would be meaning-less and unintelligible, and. in fact, the 
Buddha in repudiating the ‘annihilationist’ doctrines that 


were attributed to him by some contemporary heretics 
expressly denies that he ever taught the destruction of any- 
thing real (sato. satasa ) ( Majjim Nikaya 1. 137. 140) 
There’ is he says, 


An.un-born, un-become, unmade (akatam ) incom-» 


, posite (asankhattan ) i. e, without origination, growth .or 


mutation ( Anguttar Nikaya 1, 152). and were there: not, 
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there would be no escape from the born, the become, the 


made and the composite ( world ), ( Udan Vagga 80 ) 


Knower of what was never made (akattannu ) art 


* 


thou, O Brahman, having known the waning away of all 


composite things. 


‘Living Thoughts of Gotama Buddha’, P. 22. 
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APPENDIX I 


THE PURANAS AND AGAMAS ON 
MAHATMA BUDDHA 


In Vishnu Bhagavat, Devi Bhagavat, Garuda, Padma, 
Matsya, Koorma, Vayu, Nrisinha, Brihan Naradiya and 
other Puranas, Buddha has been mentioned as one of the 
incarnations of God and his worship has been sanctioned, 


Some verses dealing with the subject are particularly worth 


i: 


mentioning as they clearly show that he was never conde- 
mned as an atheist but Was considered to be a protector 
of true Dharma. 


In the Devi Bhagavat 10.5. 14, we find :— 


sceaafaararz, kakaa | 
TERT aat aisat, ged dara 3 ay. 1 


RATAT 20. 4. gY 
i. e. Salutations to the Lord who took the form of | 


Buddha in order to destroy wicked sacrifices and for pro- 
hibition of the Slaughter of animals, 


The meaning is quite clear that Buddha according to | 


the author of the Purana raised his powerful voice not | 
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against all Yajnas as such but only against such wicked 
sacrifices in which, animals were slaughtered. 
In the Bhagavat Purana 6. 8. 17 The prayer affered 


to Buddha is to protect from hypocritical wicked acts and 


carelessness. 


mad MAINTA, 
Heat PA: PAAA, TAM, 


 TaTaATaS HAA: I 
AMA &- 5. YY 
The inference is that Buddha as a great reformer 


raised his voice against all hypocritical wicked acts perfor- 


med in the name of religion. 
The same idea has been expressed in the following 


verse of the Garuda Purana. 205|11 


ae: ma HAT erage Ul 


The etrymological meaning of the word Pakhanda as 
given in the Sanskrit Encyclopedia Vachaspatya Brihadabhi- 


is as 
dhan and the commentary of Amar Kosha etc 1s a 


follows ,— 
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MAMAA AGT TH: oT a Fara | 
RAT: Telfer oT aa, 
Ai gyda grave: 1) 
( aaa gga To wss } 


It means that the Vedas are called by the name of 
Pa as they protect us from all sins. Pakhanda therefore 
means that which condemns the Vedas. 

Itis thus clear thatin the opinion of the authors of 
the Pufanas, Mahatma Buddha was not antagonistic to the 
Vedas but only to the hypocritical anti Vedic wicked acts 
such as animal-sacrifices etc, 

In the Brihannaradiya Purana 2, 39 Buddha has been 


praised in the following manner, 


Ka azarae | 
qafa Ra: aF, aa KATIBA NA 


i. e. I glorify Buddha whom Yogis see as becoming 
one with God through contemplation, 
The same idea is conveyed, by the following verse 


of the Vayu Purana 18, 26, 27, 
Teer aaa, Aaa eater: 11 
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i. e. As incarnation of God, Buddha trod upon the 
path of Yoga or was completely established in Yoga. 


In the Narada Panch Ratragama, it is clearly stated 
that Buddha attained God through meditation and that he 


boycotted the Vedas as interpreted by the wicked but pro~- 


tected the true meaning of the Vedas. 
za aaa APA: AN 
aeqaaafernat, aagana: 113 
(ara Haaa R IT ) 


The above verse is significant to show that according to 
the author of the Narada Panch Ratra Agama a sacred book 
for the Vaishvanas, Mahatma Buddha was not an atheist, 


but one devoted to God and he rejected the interpretation 


of the Vedas as given by the wicked, but was an advocate 


defender of the real spirit of the Vedas. 


and 
947 it is stated :— 


In the Matsya Purana 47- 
qa qÅ wazama, AGUN TRAT | 

aA am Ja, M JRT: lI 
e incarnation of Buddha in order to 


i. e. Vishnu took th 


establish Dharma and to root out Adharma. Is it ever con- 
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ceivable that the author of the Purana wrote such a thing 
for one whom he considered to be an athiest 2 
In the Garuda Purana 1-149-39 also we find the | 


same idea expressed in such clear terms as :— 


NEA: gaa: aA if | 
Ramata, sate q N 


x 


Which means that Shri Krishna himself was born 
as Buddha in order to protect the Devas (righteous) and 


root out the Adharma or un-righteousness. 


Bá 
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APPEINDIX II 


MAHATMA BUDDHA OPPOSED 
| TO MEAT EATING 


N Though un-fortunately many so-called followers of 
Mahatma Buddha are meat-eaters, it can be proved on un- 
questionable authority of the Buddhist teachings that as 


an Arya Reformer Mahatma Buddha was opposed to meat- 


eating. 


In the Dhamma Pada Danda Vaggo we are told :— 
è : : i 
y aed aafia asa, aed Wafer AeA | 


ma Bik Faa Aa A TAA I 
Q2e AFT AVE AMT 2 


‘All tremble before the rod, all fear death; putting 
one self in the placeof another. one should neither slay 
himself encourage nor others to slay. Dhamma Pada 820. 
al” In the same chapter Mahatma Buddha says :— 

za maka SEE, waa Afad fra | 


aai sia pal, Te RA A aaa i 
e the rod, to all life is dear, 


i. e, All tremble befor 
putting one self in the place of another, one should neither 
slay himself nor encourge others to slay. 
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In Sutta Nipata Dhammik Sutta 19 Mahatma 
Buddha’s teaching even for lay followers is :— 
Tt A gt A F Maden, a WIT ASS Sat ae | 
qag AIG faa ae, F gray q a cata ae 1) 
It has been translated by Bhikshu Dharma Ratna in 


Hindi as follows :— 


GAT È TIA giz IST Ae shat & of fear 


cal, TAT STUY aT ey Pt, T HUA Ie aa PT 
ZIA M agafa A è | TATT. To we 


It means that one should abstain from not merely 
killing all beings himself but should not ask others to do so 


nor should he allow any one to kill beings in any. way. 
In the Vasal Sutta Mahatma Buddha clearly says. 


Gast aT fast arfa, Ats qro: faea 1 

AA Tt ear after, | FST seer SFT 

It means he who kills eggs, birds or animals and is 
not kind to living beings, should be known asa Chandala. 

In the Lankavatara Sutra Chap. VIII: Buddha 
has ‘condenned flesh .food.on all grounds, and has: advised 


that ‘Due to innumerable Teasons, the meat zis: Abhakshya: 
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( non-edible ) for a compassionate Buddhist. How will he 
take that meat which is being sold in streets ? It is obtained 
from blood, Vigour etc. then how can he who inspires to 
beget purity will eat it ? Meat should never be eaten and 


no animal should be killed in order to obtain it. The 
Jitendras have specifically enjoined upon each and every 


Buddhist that he should not take meat, wine and onion. 
There fore meat dishes should be avoided. It causes fear 


to living beings and is a hindrance in Moksha Dharma. 
The following verses are worth quoting in this conne- 


ctlon— 


anng ama gri, mari saad AAA | 
sal at maai, tad aa i 


zama Blea, AE Ma | 

Su faa a, ait gagaan I 

Hai nia 4, rRNA | 

salad a Tate, aeaii faasa n 
AHA FA Ao 5 niana | 


erses it is stated that a living being is killed 
Both 


In these vi 


out of greed and money is given to.purchase its flesh. 


the killer of animals and purchaser of flesh are sinners 


; s $ 
and are boiled in the hell fire. Some ignorant flesh eaters 
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will say in future that even Mahatma Buddha sanctioned 
some kind of flesh which was not seen, heard or supposed, 
but such a thing is not practically possible and so one 


should abstain from meat eating altogether. | 


oxy 


In the Majjhima-Nikaya 1 P. 369 it is stated— 
What is sinful in the taking of food lies in this that 
other life is destroyed and thereby suffering is caused in 


the world. Since animal life is more highly organised and 


much more sensible to pain than plant life and so the good 
man will in no case, either directly or indirectly be the 
cause of killing animals for his food. In consequence of 
this he will not eat the flesh of any animal in any case 
where he has seen or heard or supposes that it has been 


killed for his sake. These are three cases, jivaka, where I 


te jo aN 


say that meat shall not be accepted, seen, heard or 


— 


supposed, ( Majjhim-Nikaya 1 P. 369 ) 


As pointed out in the Lankavatar Sutra Chap. 8 
quoted above, the conditions laid down here can not be 
fulfilled by any flesh eater and hence one must abstain 
from meat-eating altogether. It is further stated in the 


Lankavatar Sutra— 
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qsam aAa, aid wafa gifa: | 
aagal, Afaa: qaaa N 
Which means that he who being a man of wicked 
intellect, eats flesh violating the injunctions of Lord 
Buddha, spoils this and the other world. Hence Mahatma 
Buddha has declared ín un-ambiguous terms— 
ala at aafaa aa ea 
faai afe minam: magaan T 
Ha va MSIE | TA TAIT 
kaaa a aaifrarerefeaa: | Rea ATTA | 
ajang ama aga 
Gomaga | ( agaa TA Ho 5 ) 
i. e. It is not all true that I have either myself eaten 


or allowed others to eat flesh. 
The Arya householders ( my followers )do not take 


all articles of ordinary food, how can they take food con- 
at and blood ? Buddhas live up on proper 


sisting of me 
Therefore 


ng to Dharma and not upon flesh. 


eating meat is forbidden. How can I who regard all beings 
as my children can allow people to take the meat of my 
assionate 


own children ? can we ever imagine that such a p 
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lover of kindness who regarded all beings as his own 
children and preached against taking meat in such strong 
terms, himself used to take meat and that his last meal 
consisted of dried boar’s flesh ? No, such a thing is in- 
conceivable regarding a Mahatma Like Buddha. This 
misconception js due to the misinterpretation of the word 
gar agan (Sukar Maddavam ) which was prepared by 
his devotee Chunda for him and which, unfortanatedy 
caused dysentery and ended Mahatma Buddha's noble life. 
It is remarkable that neither in the Tibetan nor any of the 
‘Chinese accounts of the death of the Buddha is there any 
mention of pork at the last break fast. Nor is it mentioned 
in any of the Maha-yanist books, nor in the account of 
Chunda's feast given in the Sarvata Vinaya. Though Dr. 
Rhys Davids translated the word in one place by ‘dried 
Boar's flesh’ and in another place by ‘tender pork’, he was 
not satisfied with these interpretations and was inclined to 
regard it as a name for some vegetable article of food. This 
view is also taken by K. F. Newman who gives reasons for 
regarding the word as denoting some kind of edible fungus 


or mushrooms. It really sounds strange than a man of 
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eighty recognised holy for forty years, toothless in all 
probability, should be served with the flesh of an animal. 
Besides, such a food would be quite contrary to his own 
principles as pointed out above. Dr. Hoey who was a 
civilian officer of Gorakhpur, holds that at Pava, Buddha 


ate at the house of Chunda Sukara (not hog's flesh but 


Sukara Kanda or hog’s root ) which aggravated the illness 


that terminated his life. An an article taken by those 
keeping a fast, Sukar Kand is taken boiled. So this corres- 
ponds very nearly to Sukar Maddavam, the soft pulp of 
the Sukar Kand. It has got a sweet taste and has got thread- 
like things with in their pulp when boiled, and these cause 


a griping pain in weak stomachs. It possesses many of the 
names of the boar, such as Grishti, Sukari, Varahi and 


Varaha Kanda. This article of diet is spoken of in bad 


terms by medical authorities; it is always difficult of 


digestion, and some varieties of it are poisonous and often 


cause death with symptoms of dysentery. We are indebted 


to Prof. Shanti Bhikshu Shastri of Karl Marx University 


Lypzig ( Germany ) for his article on aama Ft aai aai 


MIANIZIT HAA published in the ‘Vishvajyoti’ Magazine 
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of Hoshiar Bur for May 1957 and to Prof. Lalit Mohan 
Kar, Kavya Tirth M. A. B. L. for his article on ‘The last 
supper of Buddha’ published in the ‘Organiser’ Delhi in its 
issue of 18th March 1957. We hope, this will remove all 


“sey 


i misconceptions regarding the subject and all followers and 
admirers of Mahatma Buddha will become strict vege- | 


tarians. | 
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